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One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

EPISTLE TO THE GALATIANS.
PREFACE
The epistle was written, not as most of St. Paul’s epistles are, to the Christians of a particular city, but to those of a whole country, called Galatians, as being the descendants of those Gauls who, finding their own country too strait for them, left it, after the death of Alexander the Great, in quest of new settlements. A body of these, proceeding eastward along the Danube, entered Thrace, and passed over the Bosphorus into the Lesser Asia; in the middle of which they settled, namely, in a country given them by Nicomedes, king of Bithynia, in reward of their assisting him to subdue his brother Zipetes, with whom he was at war. This country, afterward called from them, “Gallo-Græcia,” or “Galatia,” was bounded on the west by Phrygia, on the north by Paphlagonia, on the east by the river Halys, and on the south by Lycaonia. It anciently contained twenty-two noted cities, the principal of which was Ancyra. About A.M. 3824 the Romans ravaged Galatia, and about A.D. 25 it was reduced, with some places adjacent, into a Roman province. The inland situation of this country preventing its inhabitants from having much intercourse with more civilized nations, the Gauls, who settled in it, continued long a rude and illiterate people, speaking the language of the country from whence they came. So Jerome, who lived six hundred years after that people settled themselves in Asia, informs us; observing, that in his time the language of the Galatians was the same with that which he had heard spoken when he was at Treves, or Triers.

It is probable the gospel was first introduced into Galatia by Paul, and that about A.D. 53; (see Acts 16:6;) when passing through that country, he was received with great affection by the inhabitants thereof, and made the instrument of converting many of them from heathenism to Christianity, and of planting several churches among them, called, in the inscription of this letter, the “churches of Galatia.” These churches, when he visited those parts again in his next progress, about A.D. 56, he had an opportunity of confirming in the doctrine he had before taught them, Acts 18:23; Galatians 4:13-15. But, from the contents of this epistle, it appears that not long after he had preached the gospel with such success to them, and had left them, certain Judaizing zealots came among them, and, like those mentioned Acts 15., taught that it was necessary they should be circumcised, and should observe the whole ritual law of Moses, in order to their salvation. What these false teachers seem to have chiefly aimed at was to draw the Galatian believers from the truth as it is in Jesus, with respect to the great doctrine of justification, which they grossly perverted. And the better to accomplish their design, they did all they could to lessen the character and reputation of St. Paul as an apostle, and to raise theirs on the ruins of his; representing him as one who, if he was to be acknowledged as an apostle, yet was much inferior to the others, and particularly to Peter, James, and John, whose followers, it is likely, they pretended to be; and who, they affirmed, inculcated the necessity of circumcision, and the observance of the Mosaic ceremonies as they did; nay, and that St. Paul himself sometimes both practised and recommended these rites, though at other times he opposed them.

The first part, therefore, of this epistle is employed by the apostle in vindicating himself and his doctrine; proving, 1. That he had it immediately from Christ himself, and that he was not inferior to the other apostles; 2. That it. was the very same which the other apostles preached; and, 3. That his practice was consistent with his doctrine. In the second part he produces proofs from the Old Testament, that the law and all its ceremonies were abolished by Christ. The third part contains practical inferences, closed with his usual benediction. To be a little more particular: the epistle contains, I. The inscription, Galatians 1:1-5. II. The calling of the Galatians back to the true gospel; wherein He, 1. Reproves them for leaving it, Galatians 1:6-10. 2. Asserts the authority of the gospel he had preached, who of a persecutor was made an apostle by an immediate call from Heaven; (Galatians 1:11-17;) and was no way inferior to Peter himself, Galatians 1:18 — Galatians 2:21. 3. He defends justification by faith, and again reproves the Galatians, Galatians 3:1 to Gal_4:11. 4. Explains the same things by an allegory, taken out of the law itself, Galatians 4:12-31. 5. Exhorts them to maintain their liberty; (Galatians 5:1-12;) warns them not to abuse it, and admonishes them to walk not after the flesh, but after the Spirit, Galatians 5:13 — Galatians 6:10. III. The conclusion, Galatians 6:11-18.

As to the time when this epistle was written, we may infer from chap. Galatians 1:6, where the apostle expresses to the Galatians his concern and wonder that they were so soon perverted from the doctrine he had preached, that it must have been written not long after he had been among them; and as no hint is given, through the whole of it, that when he wrote it he had been with them more than once, it is most reasonable to conclude that it was written before his second journey to Galatia, mentioned Acts 18:23, and consequently not later than A.D. 56. to them, not only by giving them his apostolical benediction, but by calling them brethren; and, as Dr. Macknight observes, by making that appellation (for so it is in the original) the last word of his letter, except the word Amen. 

01 Chapter 1 

Verses 1-3
Galatians 1:1-3. Paul, an apostle — Here it was necessary for Paul to assert his authority, otherwise he is very modest in the use of this title. He seldom mentions it when he joins others with himself in the salutations, as in the epistles to the Philippians and Thessalonians; or when he writes about secular affairs, as in that to Philemon: nor yet in writing to the Hebrews. Not of men — Not commissioned from them. It seems the false teachers had insinuated, if not openly asserted, that he was merely an apostle of men; made an apostle by the church at Antioch, or at best by the apostles in Jerusalem. This false insinuation, which struck at the root of his authority and usefulness, in the exercise of his office, St. Paul saw it necessary to contradict, in the very beginning of his epistle. Perhaps he also glances at Matthias, who was an apostle sent from a general meeting at Jerusalem, as mentioned Acts 1:22. Neither by man — As an instrument. He here seems to have had Peter and James in his eye, whom alone he saw at his first coming to Jerusalem, after his conversion, and denies that he was appointed an apostle by them. But by Jesus Christ — “Paul was first made an apostle by Christ, when Christ appeared to him in the way to Damascus, Acts 9:15. And three years after that his apostolic commission was renewed, Acts 22:21. So that he was sent forth neither by the church at Jerusalem, nor by that at Antioch. The Holy Ghost indeed ordered the prophets at Antioch (Acts 13:2) to separate Paul and Barnabas; but it was to the work whereunto he had called them formerly. This separation was simply a recommending them to the grace of God by prayer; and in fact it is so termed, Acts 14:26.” — Macknight. And God the Father, who raised him from the dead — And after his resurrection sent him from heaven to make me an apostle. And all the brethren who are with me — And agree with me in what I now write, and by joining with me in this letter, attest the truth of the facts which I relate; unto the churches of Galatia — Or the several societies or congregations of professing Christians which have been collected in that province. Grace be to you, &c. — See on Romans 1:7.

Verse 4-5
Galatians 1:4-5. Who gave himself for our sins — See on 1 Corinthians 15:3; that he might deliver us from this present evil world — From the ignorance and folly, sinfulness and guilt, corruption and misery, wherein it is involved, and from its vain and foolish customs and pleasures, that friendship and society with worldly men, and that inordinate desire after, and attachment to worldly things, which is enmity against God, Romans 8:7; James 4:4; according to the will of God — Without any merit of ours. St. Paul begins most of his epistles with thanksgiving, but writing to the Galatians, who had generally departed from the truth, he alters his style, and first sets down his main proposition, that we are saved by the merits of Christ alone: neither does he term them, as he does others, either saints, elect, or churches of God. To whom be glory — For this his gracious will.

Verses 6-9
Galatians 1:6-9. I marvel that ye are so soon — After my leaving you; removed from him that called you into the grace — Or rather, by, or through the grace; of Christ — His gracious gospel, and his gracious power. God is generally said to call men into the grace of Christ, but the phraseology seems here to point out Paul, and not God, as the person spoken of. For as he wrote this chapter to prove himself an apostle, his success in calling the Galatians to the Christian faith was fitly mentioned as one of the proofs of his apostleship, as it implied that he was assisted in that work by God. Unto another gospel — Or pretended revelation from God, concerning the way of attaining justification and salvation, a way entirely inconsistent with the very fundamental principles of that doctrine which you were first taught. As these Galatians were descendants of the Gauls, as has been observed in the preface, it is the less to be wondered at that they were so unstable; the inhabitants of France, as M. Saurin observes, having been always reproached with taking impressions easily, and as easily suffering them to be effaced. Which is not indeed properly another gospel — For what ye have now received is no gospel at all. It is not glad, but heavy tidings, as setting your acceptance with God upon terms impossible to be performed. But there are some — Who, on pretence that their doctrine of justification by the law of Moses is authorized by God; trouble you — With doubts concerning my doctrine, and disturb the peace of the church; and would — If they were able; pervert and overthrow the gospel of Christ — This the Judaizing teachers effectually did by teaching that justification could not be obtained purely by faith in Christ, but that circumcision and the observation of the Jewish ceremonies were necessary thereto; and the better to effect their purpose, they suggested that the other apostles, yea, and Paul himself, insisted on the observance of the law. But though we — I and all the apostles; or an angel from heaven — If it were possible; should preach any other gospel unto you — Any other method of obtaining justification and salvation; than that which we have formerly preached unto you — And confirmed by such evident and uncontrolled miracles; let him, be accursed — Greek, anathema: let him be cut off from God, and Christ, and his people, and devoted to a perpetual and most dreadful curse. The apostle speaks thus, because he was absolutely certain of his own inspiration, and that the gospel which he had preached was the only true and genuine gospel of Christ. Of the word anathema, see on Romans 9:3; 1 Corinthians 16:22. As we — I and the brethren who are with me; said before — Many times in effect, if not in the same terms; or he refers to the declaration made in the preceding verse, and speaks upon mature deliberation, after pausing, it seems, between the two verses; so say I now again — I solemnly repeat it, as my deliberate judgment; if any man — Or, any one (for the word man is not in the original) whatever, whether man or angel; preach any other gospel than that ye have received — Already from our lips, and which ye have been taught by us from Christ himself; let him be accursed — Set apart for destruction, which, if he repent not, and do not receive and maintain the truth as it is in Jesus, will undoubtedly be his portion.

Verse 10
Galatians 1:10. For — He here adds the reason why he speaks so confidently; do I now persuade, or satisfy, men — Is this what I aim at in preaching or writing? or God? — Do I endeavour, in my ministry, to ingratiate myself with men, or to approve myself to God? Or do I seek to please men — By a compliance with their prejudices or designs? For if I yet — Or still, as before my conversion; pleased men — Studied to please them; if this were my motive of action, nay, if I did in fact please the men who know not God, I should not be the servant of Christ — I should not deserve the name of a Christian, and much less that of a minister and an apostle. Hear this, all ye who vainly hope to keep in favour both with God and with the world! And let all those ministers especially observe it, who either alter or conceal the doctrines of the gospel, for fear of displeasing their hearers, or to gain popularity.

Verse 11-12
Galatians 1:11-12. But I certify you, brethren — He does not, till now, give them even this appellation; that the gospel which was preached by me — Among you; is not after man — Of mere human authority and invention; is not from man, not by man, nor suited to the taste of man; for I neither received it of man — From the authority or interposition of any man; neither was I taught it — By any writing or any human method of instruction; but by revelation of Jesus Christ — Who communicated to me by inspiration his gospel in all its parts, and sent me forth to publish it to the world. If Paul did not receive the gospel from man, as he here asserts, and as we are therefore sure he did not, the perfect conformity of his doctrine with the doctrine of the other apostles, is a proof that he was taught it by revelation from Jesus Christ, who revealed to him at first his resurrection, ascension, and the calling of the Gentiles, and his own apostleship; and told him then there were other things for which he would appear to him. See on Acts 26:16-18.

Verse 13-14
Galatians 1:13-14. For ye have heard of my conversation in time past — As if he said, To convince you that I received the knowledge of the gospel by immediate revelation from Christ, I appeal to my behaviour, both before and after I was made an apostle; in the Jewish religion — εν τω ιουδαισμω, in Judaism. The expression is well chosen; and, as L’Enfant justly observes, is not intended by the apostle of the religion originally taught by Moses, and contained in his writings and those of the prophets, but, as is evident from the latter part of the next verse, of that which was practised among the Jews at this time, and consisted in a great degree in observing the traditions of the fathers, and the commandments of men. How that beyond measure — καθ’ υπερβολην, exceedingly, and with the most insatiable rage; I persecuted the church of God — Whether considered as individual believers, or as persons united in religious societies and congregations; and wasted it — Ravaged it with all the fury of a beast of prey. So the word επορθουν, here used, signifies. And profited — Made proficiency in the knowledge and practice of Judaism; above many of my equals — Many of the same age with myself; in mine own nation — Or who were of the same standing in the study of the law; being more exceedingly zealous of the unwritten traditions of my fathers — Over and above the doctrines and precepts written in the law. These were what the evangelists and our Lord called the traditions of men, and their own traditions, (Mark 7:8-9,) to show that they were mere human inventions. “It was the characteristic of a Pharisee to hold these traditions as of equal authority with the precepts of the law. Nay, in many cases, they gave them the preference. Hence our Lord told them, Mark 7:9, Full well ye reject the commandments of God, that ye may keep your own traditions. The apostle mentions his knowledge of the traditions of the fathers, and his zeal for them, as things absolutely necessary to salvation, to convince the Galatians that his preaching justification without the works of the law, could be attributed to nothing but the force of truth communicated to him by revelation.” — Macknight.

Verses 15-17
Galatians 1:15-17. When it pleased God — He ascribes nothing to his own merits, endeavours, or sincerity; who separated me from my mother’s womb — Set me apart for an apostle, as he did Jeremiah for a prophet, (Jeremiah 1:5,) and ordered my education with a view to that office. Such an unconditional predestination as this may consist both with God’s justice and mercy. And called me by his grace — By his free and almighty love, to be both a Christian and an apostle; to reveal his Son in me — By the powerful operation of his Spirit, (2 Corinthians 4:6,) as well as to me by the heavenly vision; that I might preach him among the heathen — Which I should have been ill qualified to do, or even to preach him to mine own countrymen, had I not first known him myself; immediately I conferred not with flesh and blood — Being fully satisfied concerning the divine will, and determined to obey it, I took no counsel with any man, neither with my own reason or inclination, which might have raised numberless objections; but laid aside the consideration of all carnal respects and interests whatsoever. Neither went I up to Jerusalem — The residence of the apostles, to be instructed by, and receive commission from them. But I went into Arabia — Where there were few Christians, and none of them of any note. This course, we may believe, the apostle took by the direction of Christ, who sent him into that country, to instruct him in the duties of his office, and in the doctrines of the gospel, by immediate revelation. The truth is, now that the Lord Jesus was gone to heaven, this was the only proper method of training an apostle. For if the ministry of men had been used in instructing Saul, he would have been considered as an apostle of men, and on that account might have been reckoned inferior to the other apostles, who were all instructed by Christ himself. In Arabia, therefore, Saul continued more than two years; and during all that time, it is probable, employed himself in studying the Jewish Scriptures more carefully than ever, by the help of the new light which had been bestowed on him; in searching into the true nature of the law of Moses, and in attending to such revelations as Christ was pleased to make to him. And, by these revelations, he acquired a complete knowledge of all Christ’s doctrines, sayings, miracles, sufferings, resurrection, and ascension, and of the design both of the law and of the gospel, and of the confirmation which the gospel derives from the writings of Moses and the prophets. Luke, in his history of the Acts, takes no notice of this journey of the apostle into Arabia; but, from the manner in which it is mentioned here, it seems probable that the apostle went into Arabia almost immediately after he recovered his sight and strength, which had been impaired by the bright light with which Christ was surrounded when he appeared to him, and by the terror into which he was cast by that miraculous appearance; staying, however, at Damascus, as we may infer from Acts 9:19, certain days, after he had recovered his sight, during which he preached Christ in the synagogues. From Arabia he returned again unto Damascus — Where he boldly declared the necessity of believing in Christ, in order to salvation, even in the presence of those Jews whom he knew to be strongly prejudiced against that important doctrine, increasing, in the mean time, in strength, as is mentioned Acts 9:22, confounding the Jews, and proving Jesus to be the very Christ.
Verse 18-19
Galatians 1:18-19. Then, after three years — Wherein I had given full proof of my apostleship; I went up to Jerusalem to see Peter — And converse with him; and abode with him fifteen days — During which they doubtless discoursed at large together on the mutual success of their ministry. “This being Paul’s first visit to Jerusalem since his conversion, the brethren there shunned him, suspecting that he feigned himself a disciple with a view to betray them. But Barnabas, who probably had learned the particulars of his conversion from Ananias, took and brought him to the apostles, (Peter and James,) and declared to them how he had seen the Lord in the way, Acts 9:27. It does not appear that on this occasion any thing was said, either by Barnabas or by Saul, concerning Christ’s making Saul an apostle at the time he converted him, or concerning his sending him to preach to the idolatrous Gentiles, as is related by the apostle himself, Acts 26:16-18. These things were not mentioned in Jerusalem till Paul went up to the council, fourteen years after his conversion, Galatians 2:2; Galatians 2:7-9.” But other of the apostles saw I none, save James the Lord’s brother — Or kinsman, as the word here signifies; for he was the son of Alpheus, by Mary the sister of our Lord’s mother. That Paul made so short a stay at Jerusalem, at this time, was probably owing to Christ’s appearing to him in a trance, while in the temple, and commanding him to depart quickly from Jerusalem, Acts 22:18. The brethren also, it seems, advised him to depart, because the Hellenist Jews were determined to kill him.

Verses 20-24
Galatians 1:20-24. Now the things which I write unto you — With respect to all these circumstances of them; I lie not — As I affirm before God, who searcheth the heart, and from whom nothing is hid. Afterward — Departing from Jerusalem; I went into the regions of Syria and Cilicia — To exercise my ministry there, and, if possible, to bring those among whom I was born and brought up, to the knowledge of Christ and his gospel. It appears from Acts 9:30, that some of the brethren in Jerusalem, who advised him to depart, kindly accompanied him to Cesarea, a well known sea-port town on the Mediterranean, from whence it seems he intended to go by sea to Tarsus. But, as he here says that he went into the regions of Syria and Cilicia, it is probable, that after embarking at Cesarea, contrary winds forced him into some of the ports of Syria; so that, altering his plan, he went through that country preaching the gospel, and from thence proceeded to Cilicia by land. And was personally unknown to the churches in Judea — Except to that of Jerusalem. In travelling from Damascus to Jerusalem, after his return from Arabia, it seems by this, that he did not preach or make himself known to any of the Christians in the cities of Judea through which he passed. But they had heard only — This wonderful account in general, which would doubtless spread rapidly through all the land; that he which persecuted us in times past — To imprisonment and death, was become a convert to the religion of Jesus; so that he now preacheth the faith which once he destroyed — That is, the great truths of the gospel, which he once laboured with all his might to extirpate from the minds of men, and from the face of the earth; and they glorified God in me — That is, on my account, as they well might, beholding in me so wonderful an instance of the power and grace of God. This the apostle mentions, because it implied that the Christians in Judea believed him to be a sincere convert, and were persuaded that his conversion would be an additional proof of the divine original of the gospel. 

02 Chapter 2 
Verse 1
Galatians 2:1. Then fourteen years after my conversion: I went up again to Jerusalem — This seems to be the journey mentioned Acts 15., several passages here referring to that great council, wherein all the apostles showed that they were of the same judgment with him. From the history which the apostle gives of himself to the Galatians in the preceding chapter, it appears that from the time of his conversion, to his coming with Barnabas from Tarsus to Antioch, he had no opportunity of conversing with the apostles in a body, consequently in that period he was not made an apostle by them. And by relating in a similar way, in this chapter, what happened when he went up from Antioch to Jerusalem, fourteen years after his conversion, in company with Barnabas, he proves to them that he was an apostle before he had that meeting with the apostles in a body; for at that time, instead of receiving the gospel from the apostles, he communicated to them the gospel, or doctrine, which he preached among the idolatrous Gentiles: not because he acknowledged them his superiors, or was in any doubt about the truth of his doctrine, but lest it might have been suspected that his doctrine was disclaimed by the apostles, which would have marred his success among the Gentiles. And took Titus with me also — Though he was uncircumcised, that I might therein show my Christian liberty, and assert that of my Gentile brethren, against those who are so zealous in their attempts to invade it. “This is the earliest mention that we meet with of Titus, for he is no where mentioned by St. Luke in the Acts; and what we read of him in the second epistle to the Corinthians, (2 Corinthians 2:13; 2 Corinthians 7:6; 2 Corinthians 7:14; 2 Corinthians 8:6,) as well as in that to Timothy, (2 Timothy 4:10,) was later by some years. He is here said to have been a Greek, (Galatians 2:3,) and being born of Gentile parents, was not circumcised; but where or when he was converted is uncertain; only we may conclude he was converted by Paul, from the title he gives him of his own son after the common faith, Titus 1:4; and as he now took Titus with him from Antioch to Jerusalem, so he employed him afterward on several occasions, and appears to have regarded him with great affection and endearment.” — Doddridge.

Verse 2
Galatians 2:2. And I went up — Not by any command from the apostles, nor to receive instructions in my work from them; but by revelation — From God, directing me to go. The apostle does not say to whom the revelation was made: it might be made to Paul himself, or to some of the prophets then residing at Antioch. But this circumstance, that he went in consequence of a revelation, shows evidently that the occasion of the journey was of great importance. It was, therefore, as has been observed above, very probably the journey which, at the desire of the church at Antioch, Paul and Barnabas undertook for the purpose of consulting the apostles and elders in Jerusalem concerning the circumcision of the converted proselytes, of which we have an account Acts 15., &c., where see the notes. Some indeed have been of opinion, that the journey to Jerusalem here spoken of, was posterior to that council. But as there is no evidence that Paul and Barnabas travelled together any more after they returned to Antioch from the council, but rather evidence to the contrary,

(Acts 15:39,) that opinion cannot be admitted. And communicated unto them — To the chief of the church in Jerusalem; that gospel which I preach among the Gentiles — (See Acts 15:4,) namely, touching justification by faith alone; not that they might confirm me therein, but that I might preclude or remove prejudice from them. But privately to them which were of reputation — Or to those of eminence, as the original expression here evidently signifies. He did not declare the doctrine which he preached publicly at first, but spoke severally to the apostles one by one; lest I should run, or should have run in vain — That is, Lest, being suspected to preach differently from them, I should lose the fruit either of my present or past labours. For the other apostles might have greatly hindered the success of his labours, had they not been fully satisfied both of his mission and doctrine. In using the word run, the apostle beautifully expresses the swift progress of the gospel; and in speaking of running in vain, he alludes to a race, in which the person who loses the prize is said to run in vain.
Verse 3
Galatians 2:3. But neither Titus, &c. — As if he had said, That the apostles, to whom I communicated the doctrine which I preach, acknowledged it to be the true gospel of Christ, is evident from this, that not even Titus, who was with, me, though a Greek, or converted Gentile, was compelled to be circumcised — In order to his being received as a true member of the Christian Church; a clear proof that none of the apostles insisted on circumcising the Gentile believers. The sense seems to be, It is true, some of those false brethren would gladly have compelled Titus to be circumcised, but I utterly refused it. And that because of false brethren — That is, I was averse to, and opposed the circumcision of Titus, because the Jews, who professed the Christian religion, yet urged the observation of the ceremonial law as necessary to salvation, (Acts 15:1,) and so were real enemies to the gospel. Or, the sense may be, that Titus was not compelled, by the apostles and elders of Jerusalem, to be circumcised, on account even of the false brethren, who, when they found that Titus was not circumcised, complained of Paul to his brethren apostles on that account. Unawares brought in — Made members of the church at Jerusalem upon their great pretences to piety, without due consideration and trial; who came in privily — To our meetings at Jerusalem; to spy, &c. — To find out and condemn our freedom from the law of Moses, which we Gentiles have obtained by Christ Jesus’s gospel. Or, as some explain the clause, these false brethren had got themselves introduced secretly, that is, by persons that did not know their real character, into the meetings which Paul had with the apostles, to observe whether he would stand to the defence of that liberty from the ceremonial law before the apostles, which he preached among the Gentiles. That they might bring us into bondage — That in case I had not maintained our liberty, they might thence take occasion to bring back the Christian Gentiles, and whole church, under the yoke of the ceremonial law. To whom we gave place, no, not for an hour — Yielded to them in allowing the ceremonies, in no degree. With such wonderful prudence did the apostle use his Christian liberty; circumcising Timothy, (Acts 16:3,) because of weak brethren, but not Titus, because of false brethren; that the truth of the gospel — The true genuine gospel, or the purity of gospel doctrine; might continue with you — And other churches of the Gentiles. So that, as if he had said, we defend for your sakes the privileges which you would give up.

Verses 6-8
Galatians 2:6-8. But of those who seemed to be somewhat — Who were most esteemed among the apostles; whatsoever they were — How eminent soever; it maketh no matter — No difference; to me — So that I should alter either my doctrine or my practice. God accepteth no man’s person — For any eminence in gifts or outward prerogatives: he does not show favour to any man on account of his birth, office, riches, or any external circumstance, Job 34:19. The apostle’s meaning is, that God did not prefer Peter, James, and John, to him, because they were apostles before him, far less did he employ them to make him an apostle; they, who seemed to be somewhat — Or rather, who undoubtedly were in high repute, as the expression οι δοκουντες signifies; added nothing — Communicated neither knowledge, nor spiritual gifts, nor authority; to me — Far less did they pretend to make me an apostle. But when they saw — Namely, by the effects which I laid before them, Galatians 2:8; Acts 15:12; that the gospel of the uncircumcision — That is, the charge of preaching the gospel to the uncircumcised heathen; was intrusted to me, as that of the circumcision — The charge of preaching the gospel to the Jews; was committed to Peter — “By saying that he was intrusted with the gospel of the uncircumcision, even as Peter was with that of the circumcision, Paul put himself on a level with Peter. In like manner, his withstanding Peter publicly for withdrawing himself from the converted Gentiles, is a fact utterly inconsistent with the pretended superiority of Peter above the other apostles, vainly imagined by the Roman pontiffs, for the purpose of aggrandizing themselves as his successors, above all other Christian bishops.” For he that wrought effectually in, or by, Peter — To qualify him for the apostleship of the circumcision, to support him in the discharge of that office, and to render his exercise of it successful; the same was mighty in me — Wrought also effectually in and by me, for and in the discharge of my office toward the Gentiles.
Verse 9-10
Galatians 2:9-10. And when James — Probably named first because he. was bishop of the church in Jerusalem; and Cephas — Speaking of him at Jerusalem, he calls him by his Hebrew name; and John — Hence it appears that he also was at the council, though he be not particularly named in the Acts. Who seemed to be — Or, as in Galatians 2:6, who undoubtedly were; pillars — The principal supporters and defenders of the gospel; perceived — After they had heard the account I gave them; the grace of apostleship which was given to me, they in the name of all, gave me and Barnabas — My fellow-labourer; the right hands of fellowship — They gave us their hands, in token of receiving us as their fellow-labourers, mutually agreeing that I and those in union with me should go to the heathen chiefly — “Barnabas, equally with Paul, had preached salvation to the idolatrous Gentiles, without requiring them to obey the law of Moses: wherefore, by giving them the right hands of fellowship, the three apostles acknowledged them to be true ministers of the gospel, each according to the nature of his particular commission. Paul they acknowledged to be an apostle of equal authority with themselves; and Barnabas they acknowledged to be a minister sent forth by the Holy Ghost to preach the gospel to the Gentiles. This distinction it is necessary to make, because it doth not appear that Barnabas was an apostle, in the proper sense of the word. The candour which the apostles at Jerusalem showed on this occasion, in acknowledging Paul as a brother apostle, is remarkable, and deserves the imitation of all the ministers of the gospel in their behaviour toward one another.” And they — With those that were in union with them; chiefly to the circumcision — The Jews. “In pursuance of this agreement, the three apostles abode, for the most part, in Judea, till Jerusalem was destroyed. After which, Peter, as tradition informs us, went to Babylon, and other parts in the East, and John into the Lesser Asia, where he was confined some years in Patmos, for the testimony of Jesus, Revelation 1:9. But James was put to death at Jerusalem, in a popular tumult, before that city was destroyed.” — Macknight. Only desiring that we would remember the poor Christians in Judea — So as to make collections for them as we proceeded in our progress through the churches of the Gentiles; the same which I also was forward to do — Greek, ο και εσπουδασα αυτο τουτο ποιησαι, which very thing I was eager, or in haste to do. It is probable, that in so readily acceding to the proposal made by the apostles at Jerusalem, to collect money for the destitute saints in Judea, St. Paul was influenced by a more generous principle than that of merely relieving the necessities of the poor. For as the Jewish believers were extremely unwilling to associate with the converted Gentiles, Paul might hope that the kindness, which he doubted not the Gentiles would show in relieving their Jewish brethren, would have a happy influence in uniting the two into one harmonious body or church.

Verse 11
Galatians 2:11. But, &c. — The argument here comes to the height: Paul reproves Peter himself; so far was he from receiving his doctrine from man, or from being inferior to the chief of the apostles; when Peter was come to Antioch — After Barnabas and I were returned thither; I withstood him to the face — Or opposed him personally in the presence of the church there, then the chief of all the Gentile churches; because he was to be blamed — For the fear of man, Galatians 2:12; for dissimulation, Galatians 2:13; and for not walking uprightly, Galatians 2:14. To show what kind of interpreters of Scripture some of the most learned fathers were, Dr. Macknight quotes Jerome here as translating the phrase, κατα προσωτον, which we render to the face, secundum faciem, in appearance; supposing Paul’s meaning to be, “that he and Peter were not serious in this dispute; but, by a holy kind of dissimulation, endeavoured on the one hand, to give satisfaction to the Gentiles, and on the other not to offend the Jews. By such interpretations as these, the fathers pretended to justify the deceits which they used for persuading the heathen to embrace the gospel!” From the instance of Peter’s imprudence and sin, here recorded, the most advanced, whether in knowledge or holiness, may learn to take heed lest they fall. For before certain persons — Who were zealous for the observation of the ceremonies of the law; came from James — Who was then at Jerusalem; he did eat with the converted Gentiles — In Antioch, on all occasions, and conversed freely with them; but when they were come he withdrew — From that freedom of converse; and separated himself — From them, as if he had thought them unclean: and this he did, not from any change in his sentiments, but purely as fearing them of the circumcision — Namely, the converted Jews, whom he was unwilling to displease, because he thought their censures of much greater importance than they really were. The Jews, it must be observed, reckoned it unlawful to eat with the proselytes of the gate; that is, such proselytes to their religion as had not submitted to the rite of circumcision, nor engaged to observe the whole ceremonial law, (see Acts 10:28; Acts 11:3,) some meats permitted to them being unclean to the Jews; and the other believing Jews — Who were at Antioch, and had before used the like freedom; dissembled with him — In thus scrupulously avoiding all free converse with their Gentile brethren; insomuch that Barnabas also — Who with me had preached salvation to the Gentiles without the works of the law, Acts 13:39; was carried away — Namely, by the force of authority and example in opposition to judgment and conviction, and even against his will, as the word συναπηχθη, here used, appears to imply; with their dissimulation — Or hypocrisy. 

Verse 14
Galatians 2:14. When I saw that, in this matter, they walked not uprightly — ουκ ορθοποδουσι, did not walk with a straight step, or in a plain and straight path; according to the truth of the gospel — That is, according to their own knowledge of the simplicity of the true gospel doctrine; I said to Peter, before them all — That is, in the hearing of Barnabas and all the Judaizers: see Paul single against Peter and all the Jews! If thou, being a Jew — And having been brought by circumcision under the strongest engagements to fulfil the whole law; livest after the manner of the Gentiles — Conversing and eating freely with them, as since the vision which thou sawest thou hast done; and not as do the Jews — Not observing the ceremonial law, which thou knowest to be now abolished; why compellest thou the Gentiles — By refusing to eat and converse freely with them, as if the distinction of meats was necessary to be observed in order to salvation, and by withdrawing thyself, and all the ministers, from them; to live as do the Jews — ιουδαιζειν, to Judaize; to keep the ceremonial law, or be excluded from church communion. What is here recorded, probably took place at the conclusion of some of their meetings for public worship; for on these occasions it was usual, after the reading of the law and the prophets, to give the assembly exhortations. Had this offence of Peter been of a private nature, undoubtedly, as duty required, Paul would have expostulated with him privately upon it, and not have brought it, at least in the first instance, before such a number of persons: but as it was a public affair, in which many persons were deeply concerned, the method Paul took was certainly most proper. And in thus openly reproving Peter, he not only acted honestly, but generously; for it would have been mean to have found fault with him behind his back, without giving him an opportunity to vindicate himself, if he could have done it. “Perhaps,” says Macknight, “Peter in this, and in a former instance, may have been suffered to fall, the more effectually to discountenance the arrogant claims of his pretended successors to supremacy and infallibility.”

Verse 15-16
Galatians 2:15-16. We — St. Paul, to spare St. Peter, drops the first person singular, and speaks in the plural number; Galatians 2:18, he speaks in the first person singular again by a figure, and without a figure, Galatians 2:19, &c. Who are Jews by nature — By birth, and not proselytes. As in the first part of his discourse, where the apostle speaks only of himself and Peter, he meant to speak of all the teachers of the gospel; so in this second part, where he describes his own state, he in effect describes the state of believers in general. And not sinners of the Gentiles — That is, not sinful Gentiles; not such gross, enormous, abandoned sinners as the heathen generally are. It is justly observed by Dr. Whitby here, that the word sinners in Scripture signifies great and habitual sinners; and that the Jews gave the Gentiles that appellation, on account of their idolatry and other vices. Accordingly, Matthew 26:45, the clause, the Son of man is betrayed into the hands of sinners, means, is delivered into the hands of the Gentiles, as is evident from Matthew 20:18-19. Knowing that a man is not justified by the works of the law — Not even of the moral law, much less of the ceremonial; but by the faith of Jesus Christ — The faith which Jesus Christ hath enjoined and requires as the means of men’s justification, namely, faith in the gospel, in its important truths and precious promises: or, rather, by faith in Jesus Christ, as the true Messiah, the Son of God, in whom alone there is salvation for guilty, depraved, weak, and wretched sinners; the faith whereby we make application to him, and rely on him for salvation, present and eternal: learn of him as a Teacher, depend on him as a Mediator, become subject to him as a Governor, and prepare to meet him as a Judge. See on Romans 3:28; Romans 4:1-25. Even we — And how much more must the Gentiles, who have still less pretence to depend on their own works? have believed in Jesus Christ — To this great purpose; that we might be justified — As has been said before; by faith in Christ — This is the method that we, who were brought up Jews, have taken, as being thoroughly sensible we could be justified and saved no other way: for by the works of the law, whether ceremonial or moral, shall no flesh living, whether Jew or Gentile, be justified — Since no human creature is capable of fully answering its demands, or can pretend to have paid a universal and unsinning obedience to it. Hitherto the apostle had been considering that single question, “Are Christians obliged to observe the ceremonial law?” But he here insensibly goes further, and by citing this passage, shows that what he spoke directly of the ceremonial, included also the moral law. For David undoubtedly did so, when he said, (Psalms 143:2, the place here referred to,) In thy sight shall no man living be justified; which the apostle likewise explains, (Romans 3:19-20,) in such a manner as can agree only with the moral law.

Verses 17-19
Galatians 2:17-19. But if while we seek to be justified by Christ — Through the merit of his obedience unto death, by simply believing in him, and in the truths and promises of his gospel; we ourselves are still found sinners — Continue in sin; if we are still under the guilt and power of sin, in an unpardoned, unrenewed state; is therefore Christ the minister of sin — Does he countenance sin, by giving persons reason to suppose that they are justified through believing in him as the true Messiah, while they continue to live in the commission of sin? God forbid — That any thing should ever be insinuated so much to the dishonour of God, and of our glorious Redeemer. For if I build again — By my sinful practice; the things which I destroyed — Or professed that I wished to destroy, by my preaching, or by my believing; I make myself a transgressor — I show that I act very inconsistently, building up again what I pretended I was pulling down. In other words, I show myself, not Christ, to be a transgressor; the whole blame lies on me, not on him or his gospel. As if he had said, The objection were just, if the gospel promised justification to men continuing in sin. But it does not. Therefore if any, who profess the gospel, do not live according to it, they are sinners, it is certain, but not justified; and so the gospel is clear. For I through the law — Understood in its spirituality, extent, and obligation; applied by the Holy Spirit to my conscience, and convincing me of my utter sinfulness, guilt, and helplessness; am dead to the law — To all hope of justification by it, and therefore to all dependance upon it; see notes on Romans 7:7-14; That I may live to God — Not that I may continue in sin. For this very end, I am delivered from the condemnation in which I was involved, am justified, and brought into a state of favour and acceptance with God, that I might be animated by nobler views and hopes than the law could give, and engaged, through love to God, his people, and all mankind, to a more generous, sublime, and extensive obedience than the law was capable of producing.

Verse 20-21
Galatians 2:20-21. The apostle proceeds in describing how he was freed from the dominion as well as guilt of sin, and how far he was from continuing in the commission of it. I am crucified with Christ — To sin, to the world, and all selfish and corrupt desires and designs; my old man, my sinful nature, with its affections and lusts, is crucified with him; that is, through his death on the cross, and the grace procured for me, and bestowed on me thereby, that the body of sin may be destroyed, Romans 6:6. In other words, I have such a sense of his dying love in my hearty and of the excellence of that method of justification and salvation which he hath accomplished on the cross, that in consequence of it, I am dead to all the allurements of the world and sin, as well as to all views of obtaining righteousness and life by the law. Nevertheless I live — A new and spiritual life, in union with God through Christ, and in a conformity to his will; yet not I — The holy, happy life which I now live, is neither procured by my own merit, nor caused by my own power. Or, as ζω δε ουκ ετι εγω is more properly rendered, I live no longer, namely, as to my former sinful self, state, and nature, being made dead to the world and sin; but Christ liveth in me — By his word and Spirit, his truth and grace; and is a fountain of life in my inmost soul, from which all my tempers, words, and actions flow. And the life that I now live in the flesh — Even in this mortal body, and while I am surrounded with the snares, and exposed to the trials and troubles of this sinful world; I live by the faith of — Or rather, as the apostle undoubtedly means, by faith in, and reliance on, the Son of God — The spiritual life which I live, I derive from him by the continual exercise of faith in his sacrifice and intercession, and through the supplies of grace communicated by him; who loved me — With a compassionate, benevolent, forgiving, and bountiful love; to such a degree that he gave himself — Delivered himself up to ignominy, torture, and death; for me — That he might procure my redemption and salvation. In the meantime I do not frustrate — Or make void, in seeking to be justified by my own works; the grace of God — His free, unmerited love in Christ Jesus, which they do who seek justification by the law; for if righteousness come by the law — If men may be justified by their obedience to the law, ceremonial or moral; then Christ is dead in vain — There was no necessity for his dying in order to their salvation, since they might have been saved without his death; might, by the merit of their own obedience, have been discharged from condemnation, and by their own efforts made holy, and consequently have been both entitled to, and fitted for, eternal life. 

03 Chapter 3 
Verse 1
Galatians 3:1. St Paul having, by many arguments, proved himself to be a real apostle, and showed that his knowledge of the gospel was given him by immediate revelation from the Lord Jesus, proceeds in this and the following chapter to treat of the doctrines in dispute between him and the false teachers, and especially of that of justification, which these Jewish teachers affirmed could not be obtained by the Gentiles unless they were circumcised, and observed the ceremonies of the law of Moses; but which Paul insisted, was simply and only by faith in Christ. And to impress the Galatians the more strongly with a sense of the danger of the doctrine which his opposers taught, he here charges them with want of understanding or consideration, for listening to it, saying: O foolish Galatians — Or thoughtless, as the word ανοητοι may be properly rendered; for it not only signifies persons void of understanding, but also persons who, though they have understanding, do not form right judgments of things, through want of consideration. “The apostle, by calling the Galatians foolish, doth not contradict our Saviour’s doctrine, (Matthew 5:22,) because he doth it not, εικη, rashly, without cause, saith Theophylact, nor out of anger and ill-will to them, but from an ardent desire to make them sensible of their folly.” — Whitby. Who hath bewitched, or deceived, you — For the word βασκανειν is often used for deceiving another with false appearances, after the manner of jugglers; that ye should not obey — Should not continue to obey, that is, to be persuaded of, and influenced by; the truth — That has been so fully declared and proved to you; before whose eyes Jesus Christ hath been evidently set forth — By our preaching; as if he had been crucified among you — As if he had said, Who hath so deluded you, as to prevail with you thus to contradict both your own reason and experience? For ye have been as fully and clearly informed of the nature and design of Christ’s sufferings, as if they had been endured by him in your very sight; and you have witnessed their efficacy in procuring for you reconciliation with God, peace of conscience, and the gift of the Holy Spirit.

Verses 2-4
Galatians 3:2-4. This only would I learn of you — That is, this one argument might convince you; received ye the Spirit — In his gifts and graces, in his witness and fruits. See Galatians 4:6; Galatians 5:22. By the works of the law — By your observing the ceremonies of Moses’s law, or by your embracing the doctrine which inculcates the necessity of complying with these rites?

or by the hearing of faith — By receiving and obeying that doctrine, which teaches that justification is attained by faith in Christ, and in the truths and promises of his gospel? Are ye so foolish — So thoughtless, as not to consider what you yourselves have experienced? having begun in the Spirit — Having entered upon your Christian course under the light and grace of the Holy Spirit, received by faith in Christ and his gospel; do you now, when you ought to be more enlightened and renewed, more acquainted with the power of faith, and therefore more spiritual; expect to be made perfect by the flesh? — Do you think to retain and complete either your justification or sanctification, by giving up that faith whereby you received both, and depending on the law, which is a gross and carnal thing when opposed to the gospel? “The law of Moses is called the flesh,” says Macknight, “because of the carnal form of worship, by sacrifices and purifications of the body, which it prescribed; because that form of worship did not cleanse the conscience of the worshipper, but only his body, and because the Israelites were put under the law by their fleshly descent from Abraham.” Have ye suffered — Both from the zealous Jews and from the heathen; so many things — For adhering to the gospel; in vain — So as to lose all the blessings which ye might have obtained by enduring to the end? Will you give up the benefit of all those sufferings, and lose, in a great measure at least, the reward of them, by relinquishing what is so material in that system of doctrine you have been suffering for? If it be yet in vain — Which I am willing to hope it is not entirely, and that, however your principles may have been shaken, yet God will preserve you from being quite overthrown.

Verses 5-9
Galatians 3:5-9. He therefore — Namely, God; that ministereth to you the Spirit — Who is continually giving you additional supplies of grace by the Spirit; and worketh miracles, &c. — Bestows the extraordinary gifts of the Spirit upon you; doeth he it by the works of the law — Through your hearing and embracing the doctrine of those who inculcate the necessity of observing the ceremonies of the law; or by the hearing of faith — By your hearing, receiving, and acquiescing in the doctrine of justification and salvation by faith in Christ and his gospel? Or doeth he it in confirmation of men’s preaching justification by observing regal rites, or of their preaching justification by faith? Even as Abraham, &c. — Doubtless he does it in confirmation of that grand doctrine, that we are justified by faith even as Abraham was. The apostle, both in this and in the epistle to the Romans, makes great use of the instance of Abraham; the rather, because from Abraham the Jews drew their great argument (as they do at this day) both for their own continuance in Judaism, and for denying the Gentiles to be the church of God. As Abraham believed God — When God said, Thy seed shall be as the stars; and it was accounted to him for righteousness — Because his belief of this promise implied that he entertained just conceptions of the divine power, goodness, and veracity. See notes on Romans 4:3-22. Know then that they which are of faith — Who receive God’s truths and promises in faith, relying on the power, goodness, and faithfulness of God to fulfil them; the same are the children of Abraham — Show themselves to be his spiritual children, of the same disposition with him, and entitled to the same blessings of which he was the heir. And the Scripture — That is, the Holy Spirit, by whose inspiration the Holy Scriptures were written; foreseeing that God would justify the heathen — When he should call them by his grace, in the same manner as he justified Abraham; only through faith, preached before the gospel unto Abraham — Declared to him the glad tidings of salvation; saying, In, or through thee — As the father of the Messiah; shall all nations — Gentiles as well as Jews; be blessed — That is to say, by their faith in that glorious person who is to descend from thee, all persons, of whatever nation they be, who imitate thy ready and obedient faith, shall obtain justification, and all other blessings, as Abraham did by his faith. So then — The inference to be drawn is; all they — And they only; who are of faith — Who believe God as Abraham did, and show their faith by their works; are blessed with faithful Abraham — Shall inherit the promises made to him, and the blessings promised, though they are as he was when he first received these promises, in a state of uncircumcision, and always remain in that state, and never comply with the ceremonies of the Mosaic law.

Verse 10
Galatians 3:10. As many as are of the works of the law — Of the number of those who seek justification thereby; are under — Or liable to; the curse: for it is written, (Deuteronomy 27:26,) Cursed is every one that continueth not in all things, &c. — Or, as it is there expressed, that confirmeth not all the words of this law to do them. So that it required what no man on earth can perform, namely, universal, perfect, uninterrupted, and perpetual obedience. The apostle, it must be observed, in quoting this passage from the book of Deuteronomy, follows the translation of the LXX., the Hebrew word, which our translators have rendered confirmeth, signifying also continueth, and having been so translated, 1 Samuel 13:14, Thy kingdom shall not continue; the apostle, following the LXX., has added the words, every one and all, and written in this book. “But,” as Macknight observes, “they make no alteration in the sense of the passage; for the indefinite proposition, cursed is he, hath the same meaning with cursed is every one; and all things written in the book of the law, is perfectly the same with the words of this law; which, as is plain from the context, means not any particular law, but the law of Moses in general.”

Verse 11-12
Galatians 3:11-12. That no man is justified by his obedience to the law in the sight of God — Whatever he may be in the sight of man; is further evident — From the words of Habakkuk, who hath said nothing of men’s being justified by works, but hath declared, The just shall live by faith — That is, the man who is accounted just or righteous before God, shall be made and continue such, and consequently shall live a spiritual life here, and receive eternal life hereafter, by faith. This is the way God hath chosen: see on Romans 1:17. And the law — Strictly considered; is not of faith — Doth not allow, or countenance, the seeking of salvation in such a way. In other words, the seeking justification, by keeping the law, whether moral or ceremonial, is quite a different thing from seeking it by faith. For the law saith not, Believe, but, Do, and live; its language is, The man that doeth them — Namely, the things commanded; shall live in, or by them — That is, he who perfectly and constantly conforms himself to these precepts, shall have a right to life and everlasting happiness, in consequence thereof; but he that breaks them must bear the penalty, without any further assistance from a law, which, being in one instance violated, must for ever condemn the transgressor. See on Leviticus 18:5.

Verse 13-14
Galatians 3:13-14. Christ — Christ alone; the abruptness of the sentence shows a holy indignation at those who reject so great a blessing; hath redeemed us — Or, hath bought us off, whether Jews or Gentiles; from the curse of the law — The curse which the law denounces against all transgressors of it, or the punishment threatened to them. Dr. Whitby proves, in his note on this verse, that the violation of the law given to Adam was attended with a curse, as well as that given to the Israelites by Moses, and that it is the more general curse. Nearly to the same purpose speaks Dr. Macknight, thus: — “That the persons here said to be bought off from the curse of the law, are the Gentiles as well as the Jews, is evident from Galatians 3:10, where the apostle tells us, As many as are of the works of the law are under the curse; for the proposition being general, it implies that the Gentiles as well as the Jews are under the curse, and need to be bought off. This appears likewise from the purpose for which Christ is said (Galatians 3:14) to have bought us off; namely, that the blessing of Abraham might come on the nations, that is, on both Jews and Gentiles. Next, the curse of the law, from which all are bought off by Christ, is not a curse peculiar to the law of Moses. For as the Gentiles never were under that law, they could have no concern with its curse. But it is the curse of that more ancient law of works, under which Adam and Eve fell, and which, through their fall, came on all their posterity. Also it is the curse of the law of nature, under which all mankind, as the subjects of God’s universal moral government, are lying for having broken that law. These curses are called by the general name of the curse of the law; not as being peculiar to the law of Moses, but because they were published in the law of Moses. From this curse of the law of works, Christ hath bought us off, by becoming a curse for us. For in the view of his death, to be accomplished in due time, God allowed Adam and his posterity a short life on earth, and resolved to raise them all from the dead, that every one may receive reward, or punishment, according to the deeds done by him in the body. Further, being bought off by Christ from the curse of the law of works, mankind, at the fall, were bought off from law itself; not indeed as a rule of life, but as a rule of justification; and had a trial appointed to them under a more gracious dispensation, in which not a perfect obedience to law, but the obedience of faith is required in order to their obtaining eternal life. Of this gracious dispensation, or covenant, St. Paul hath given a clear account,” Romans 5:18. The same writer observes further here, “Christ’s dying on the cross is called his becoming a curse; that is, an accursed person, a person ignominiously punished as a malefactor: not because he was really a malefactor, and the object of God’s displeasure, but because he was punished in the manner in which accursed persons, or malefactors, are punished. He was not a transgressor, but he was numbered with the transgressors, Isaiah 53:12.” That the blessing of Abraham — The blessing promised to him; might come on the Gentiles also; that we — Who believe, whether Jews or Gentiles; might receive the promise of the Spirit through faith — As the evidence of our being justified by faith, and of our being the sons of God, Galatians 4:5-7. This promise of the Spirit, which includes all the other promises, is not explicitly mentioned in the covenant with Abraham, but it is implied in the promise, (Genesis 22:17,) In blessing I will bless thee; and is expressly mentioned by the prophets, Isaiah 44:3; Ezekiel 39:29; Joel 2:28.

Verse 15
Galatians 3:15. I speak after the manner of men — I illustrate this by a familiar instance, taken from the practice of men: or, I argue on the principles of common equity, according to what is the allowed rule of all human compacts: Though it be but a man’s covenant — That is, the covenant of a man with his fellow-creature: yet if it be confirmed — Legally, by mutual promise, engagement, and seal; no man — No, not the covenanter himself, unless something unforeseen occur, which cannot be the case with God; disannulleth — What was agreed to by it; or addeth thereto — Any new condition, or altereth the terms of it, without the consent of the other stipulating party.

Verse 16
Galatians 3:16. Now to Abraham, &c. — To apply this to the case before us. The promises relating to the justification of believers, and the blessings consequent thereon, were made first by God to Abraham and his seed, who are expressly mentioned as making a party with him in the covenant. He saith not, And to seeds, as of many — As if the promises belonged to all his seed, both natural and spiritual, or to several kinds of seed; but as of one — “The apostle having affirmed, (Galatians 3:15,) that, according to the customs of men, none but the parties themselves can set aside or alter a covenant that is ratified, he observes, in this verse, that the promises in the covenant with Abraham were made to him and his seed;” to him, Genesis 12:3; In thee shall all the families, or tribes, of the earth be blessed: to his seed, Genesis 22:18; and in thy seed shall all the nations of the earth be blessed. “Now, since by the oath, which God sware to Abraham, after he had laid Isaac on the altar, both promises were ratified, the apostle reasons justly, when he affirms that both promises must be fulfilled. And having shown, (Galatians 3:9,) that the promise to Abraham, to bless all the families of the earth in him, means their being blessed as Abraham had been, not with justification through the law of Moses, as the Jews affirmed, but with justification by faith, he proceeds, in this passage, to consider the promise made to Abraham’s seed, that in it likewise all the nations of the earth should be blessed. And from the words of the promise, which are not, And in thy seeds, but, And in thy seed, he argues that the seed in which the nations of the earth should be blessed, is not Abraham’s seed in general, but one of his seed in particular, namely, Christ; who, by dying for all nations, hath delivered them from the curse of the law, that the blessing of justification by faith might come on believers of all nations, through Christ, as was promised to Abraham and to Christ. To this argument it hath been objected, that the word seed was never used by the Hebrews in the plural number, except to denote the seeds of vegetables, Daniel 1:12.” To this it may be answered, “That, notwithstanding the Hebrews commonly used the word seed collectively, to denote a multitude of children, they used it likewise for a single person, and especially a son, Genesis 3:15; I will put enmity between thy seed and her seed: it shall bruise thy head, and thou shalt bruise his heel. And Eve, speaking of Seth, says, (Genesis 4:25,) God hath appointed me another seed instead of Abel, whom Cain slew. The word seed being thus applied to denote a single person, as well as a multitude, is ambiguous, and therefore the Jews could not certainly know that they were to be instruments of blessing the nations, unless it had been said, And in thy seeds, or sons. And from the apostle’s argument, we may presume the word was used in the plural, to denote either a multitude or a diversity of children. In this sense, Eve had two seeds in her two sons, as is evident from her calling Seth another seed. So likewise Abraham had two seeds in Isaac and Ishmael. See Genesis 21:12-13. Now, because God termed Ishmael Abraham’s seed, perhaps Ishmael’s descendants affirmed that they also were the seed of Abraham in which the nations were to be blessed. And if the Jewish doctors confuted their claim, by observing, that in the promise it is not said, in seeds, that is, in sons, as God would have said, if he had meant both Ishmael and Isaac, but in thy seed, the apostle might, with propriety, turn their own argument against themselves, especially as the Jews were one of the nations of the earth that were to be blessed in Abraham’s seed. Lastly, to use the word seed for a single person was highly proper in the covenant with Abraham, wherein God declared his gracious purpose of saving mankind; because that term leads us back to the original promise, that the seed, or son of the woman, should bruise the serpent’s head.” — Macknight. Which is Christ — In Christ, and in no other of Abraham’s seed, have all the nations of the earth been blessed. They have not been blessed in Isaac, although it was said of him, In Isaac shall thy seed be called. Neither have they all been blessed in Abraham’s posterity collectively as a nation; nor in any individual of his posterity, except in Christ alone. He therefore is the only seed of Abraham spoken of in the promise, as the apostle expressly assures us. Besides, Peter, long before Paul became a Christian, gave the same interpretation of this promise, as we see Acts 3:25.

Verse 17-18
Galatians 3:17-18. And this I say — What I mean by the foregoing example of human covenants is this; The covenant that was confirmed before of God — By the promise itself, by the repetition of it, and by a solemn oath, concerning the blessing all nations through Christ; the law, which was four hundred and thirty years after the date of it, cannot disannul — Abolish, or make it void, by introducing a new way of justification, or of blessing the nations, namely, by the works of the Mosaic law; so as to make the promise of no effect: 1st, With regard to other nations, which would be the case if only the Jews could obtain the accomplishment of it: yea, 2d, With regard to them also, if it were to be by works superseding it, and introducing another way of obtaining the blessing. “The apostle’s argument proceeds on this undeniable principle of justice, that a covenant made by two parties cannot, after it is ratified, be altered or cancelled, except with the consent of both parties: who in the present case were, on the one hand, God; and on the other, Abraham and his seed, Christ. Wherefore, as neither Abraham nor his seed, Christ, was present at the making of the Sinai covenant, nothing in it can alter or set aside the covenant with Abraham, concerning the blessing of the nations in Christ.”

It must be observed, that the four hundred and thirty years here spoken of are not to be computed from the time when the covenant was confirmed, but from the time when it was first made, as mentioned Genesis 12:3, when Abraham was yet in Ur of the Chaldees, and was seventy-five years old, Galatians 3:4. From that time to the birth of Isaac, which happened when Abraham was one hundred years old, are twenty-five years, Genesis 21:5. To the birth of Jacob were sixty years, Isaac being sixty years old when Jacob was born, Genesis 25:26. From Jacob’s birth to his going into Egypt were one hundred and thirty years, as he says to Pharaoh, Genesis 47:9; and according to the LXX. the Israelites sojourned in Egypt two hundred and fifteen years; for thus they translate Exodus 12:40 : Now the sojourning of the children of Israel in the land of Egypt, and in the land of Canaan, was four hundred and thirty years, the number mentioned by the apostle. For — Or, besides, this being a new argument, drawn not from the time, as the former was, but from the nature of the transaction; if the inheritance — Of the blessing promised to Abraham; be of the law — Be suspended on such a condition that it cannot be obtained but by the observation of the Mosaic law, it must then follow that it is no more of promise — By virtue of a free gratuitous promise; but that cannot be said, for God gave it to Abraham by promise — It must therefore be by it, and not by the law, which must have been given for some other and subordinate end, as the next verse shows.

Verse 19
Galatians 3:19. Wherefore then serveth the law — If the inheritance was not by the law, but by the promise, as a free gift, for what purpose was the law given, or what significancy had it? It was added because of transgressions — That is, to restrain the Israelites from transgressions, particularly idolatry, and the vices connected with idolatry, the evil of which the law discovered to them by its prohibitions and curse. Agreeably to this account of the law, idolatry, and all the abominations practised by the Canaanites, and the other heathen nations who surrounded the Israelites, were forbidden in the law under the severest penalties. Maimonides, a learned Jew, acknowledges, in his More-Nevochim, that the ceremonial law was given for the extirpation of idolatry; for, saith he, “When God sent Moses to redeem his people out of Egypt, it was the usual custom of the world, and the worship in which all nations were bred up, to build temples in honour of the sun, moon, and stars, and to offer divers kinds of animals to them, and to have priests appointed for that end. Therefore God, knowing it is beyond the strength of human nature instantly to quit that which it hath been long accustomed to, and so is powerfully inclined to, would not command that all that kind of worship should be abolished, and that he should be worshipped only in spirit; but required that he only should be the object of this outward worship; that temples and altars should be built to him alone; sacrifices offered to him only, and priests consecrated to his service.” So Cedrenus, of their festivals, separations, purgations, oblations, &c., observing, God enjoined them, that, being employed in doing these things to the true God, they might abstain from idolatry. And thus, saith Dr. Spencer, were they kept under the discipline of the law, and shut up from the idolatrous rites and customs of the heathen world, by the strictness of these legal observances, and the penalties denounced against the violators of them. “And it is well-known,” says Whitby, “that all the ancient fathers were of this opinion, that God gave the Jews only the decalogue, till they had made the golden calf; and that afterward he laid this yoke of ceremonies upon them to restrain them from idolatry, (see Ezekiel 20:7; Ezekiel 20:11; Ezekiel 20:24-25,) called by the apostle the law of carnal commandments, which he says, was abolished for the weakness and unprofitableness of it, Hebrews 7:16. Hence these ceremonies were called by St. Paul, στοιχεια του κοσμου, the rudiments of the world, Galatians 4:3; Colossians 2:8; namely, because for matter they were the same which the heathen used before to their false gods. But this ancient exposition, though partly true, does not contain the whole truth; for the apostle, in the Epistle to the Romans, informs us, that the law entered that sin might abound; that is, might appear to abound, unto death, that sin might appear sin, working death in, us, Romans 5:20; Romans 7:13. And that the law worketh wrath, namely, by giving us the knowledge of that sin which deserves it, Romans 3:20; Romans 4:15. And this answers to what the apostle here saith, that the law was added because of transgressions, namely, to discover them, and the punishment due to them. See on Galatians 3:22; Galatians 3:24. So also Macknight: “The law was added after the promise, to show the Israelites what things were offensive to God, Romans 3:20. Also, that by the manner in which it was given, becoming sensible of their transgressions, and of God’s displeasure with them for their transgressions, and of the punishment to which they were liable, they might be constrained to have recourse to the covenant with Abraham, in which justification was promised through faith, as it is now promised in the gospel. See Colossians 2:14.” Till the seed should come — That illustrious seed, the Messiah; to whom the promise was made — “It was not fit that the law of Moses, which condemned every sinner to death, should continue any longer than till the seed should come to whom it was promised that in him all nations should be blessed, by having their faith counted for righteousness. For Christ having come, and published in his gospel God’s gracious intention of justifying believers of all nations by faith, if the law of Moses, which condemned every sinner to death without mercy, had been allowed to remain, it would have contradicted the gospel, and have made the promise of no effect. It was, therefore, abrogated with great propriety at the death of Christ; especially as the gospel was a dispensation of religion more effectual than the law for destroying idolatry, and restraining transgression.” And was ordained — Greek, διαταγεις, appointed, promulgated, or spoken, as it is expressed Hebrews 2:2. This is affirmed likewise by Stephen, Acts 7:38; Acts 7:53. In the hand of a mediator — Namely, Moses, then appointed by God to act the part of a mediator between him and the people of Israel. The law was not given to Israel, as the promise was to Abraham, immediately from God himself, but was conveyed by the ministry of angels to Moses, and delivered into his hand as a mediator between God and them, and as a type of the great Mediator.

Verse 20
Galatians 3:20. Now a mediator is not a mediator of one — There must be two parties, or there can be no place or use for a mediator: but God, who made the free promise to Abraham, is only one of the parties; the other, Abraham, was not present at the time of Moses. Therefore, in the affair of the promise, Moses had nothing to do: the law, wherein he was concerned, was a transaction of quite another nature. Or, as Dr. Doddridge paraphrases this difficult passage more at large, following, as he says, Mr. Locke’s interpretation, not without attentively comparing a variety of others, “A mediator is not merely the mediator of one party, but at least of two, between which he must pass, and, by the nature of his office, transact for both; but God is only one party in that covenant made with Abraham, and Abraham and his seed, including all that believe, both Jews and Gentiles, are the other. As Moses, therefore, when the law was given, stood at that time, between the Lord and Israel, (Deuteronomy 5:5,)

and did not pass between the whole collective body of Abraham’s seed and the blessed God; so nothing was transacted by him with relation to those for whom he did not appear, and consequently nothing in that covenant wherein he did mediate could disannul the promise, or affect the right accruing to any from a prior engagement, in which the Gentiles were concerned as well as the Israelites; for no covenant can be altered but by the mutual consent of both parties; and in what was done at mount Sinai by the mediation of Moses, there was none to appear for the Gentiles; so that this transaction between God and the Israelites could have no force to abrogate the promise, which extended likewise to the Gentiles, or to vacate a covenant that was made between parties of which one only was there.”

Verse 21-22
Galatians 3:21-22. Is the law then — Which requires perfect obedience, and subjects all that in any respect violate it, to the curse, against, or contrary to, the promises of God — Wherein he declares that he will justify men by faith? God forbid — That we should intimate any thing of that kind! On the contrary, it was intended to be subservient to the promise, by leading those who were under it to a higher and better dispensation, by subjecting them to the curse, without giving them the least hope of mercy, to oblige them to flee to the promises for justification. For if there had been a law given which could have given life — Either spiritual or eternal; if any law, considered in itself alone, could have been a sufficient mean of justification and eternal happiness, then verily righteousness — Justification, and the blessings consequent thereon; would have been by the Mosaic law — Which is so holy, just, and good in all its moral precepts. By this the apostle shows that the law of Moses was utterly incapable of giving the Jews life and salvation; because, considered in itself, independent of the covenant of grace, it neither promised them the pardon of sin on their repentance, nor the influences of the divine Spirit to enable them to overcome and mortify the corruption of their nature; and of consequence, neither gave them a title to, nor a meetness for, eternal life. Justification, therefore, was not to be obtained by that law. On the contrary, the Scripture — Wherein that law is written; hath concluded all under sin — Hath shut them up together, (so the word συνεκλεισεν properly signifies,) as in a prison, under sentence of death; that is, hath declared them all to be so shut up; that the promise — That is, the blessing of life and salvation, promised through faith in Jesus Christ, might be freely given to them that truly believe in him, and in the truths and promises of his gospel.

Verse 23
Galatians 3:23. But before faith — That is, the gospel dispensation, came, we — The nation of the Jews; were kept under the law — Under that dispensation, as condemned malefactors are guarded in close custody; shut up — As prisoners under sentence; unto the faith which should afterward be revealed — Reserved and prepared for the gospel. Observe here, reader, 1st, “The gospel is called faith, (Galatians 3:2; Galatians 3:23; Galatians 3:25,) and the law of faith, (Romans 3:27,) because it requires faith, instead of perfect obedience, as the means of men’s justification. This law of faith, or method of justification, came at the fall: it was then established; and till it came, Adam was kept in ward without hope, under the law he had broken. In like manner the Gentiles, under the law of nature, and the Jews, under the law of Moses, were kept in ward, as criminals, and had no hope of pardon, but what the law of faith gave them, as made known obscurely in the first promise, (Genesis 3:15,) and afterward in the covenant with Abraham. 2d, The law of Moses, instead of being contrary to the promises of God, or covenant with Abraham, effectually co-operates therewith. By the perfection and spirituality of its moral precepts, it makes us sensible of our inability to obey it perfectly; and by its curse, denounced against every one who does not obey perfectly, it makes us flee, trembling and affrighted, to the method of salvation revealed to us in the covenant with Abraham, and published to all mankind in the gospel.” — Macknight.

Verses 24-26
Galatians 3:24-26. Wherefore the law was our schoolmaster — That is, the instructer of the childhood of us Jews, or of the church of God, in its state of minority; see on Galatians 4:3; to bring us unto Christ — To train us up for him. And this it did, both by its precepts, which showed us the need we had of his atonement, and by its sacrifices, oblations, purifications, and other ceremonies, which all pointed us to him; that we might be justified by faith — In him, and so might obtain the benefit of the promise. But after that faith is come — The gospel dispensation being fully revealed, and the law of faith promulgated; we are no longer under that schoolmaster —

The Mosaic law, but pass over into a more liberal and happy state. For ye — Who have believed on Christ, with a faith working by love; are all — Not merely the subjects and servants of God, your Lord and Master, but his children, by faith in Christ Jesus — The sons and daughters of the Lord Almighty; yea, his heirs, and joint heirs with his beloved Son: and to you his commandments are not grievous.

Verses 27-29
Galatians 3:27-29. For as many of you as have been baptized into Christ — In consequence of your believing in him with your heart unto righteousness, and have thereby testified and professed your faith in him; have put on Christ — Have received him as your righteousness and sanctification; have obtained union with him, and in consequence thereof a conformity to him; have in you the mind which was in him, and walk as he walked. “In the expression, have put on Christ, there is an allusion to the symbolical rite which in the first age usually accompanied baptism. The person to be baptized put off his old clothes before he went into the water, and put on new or clean raiment when he came out of it; to signify that he had put off his old corrupted nature, with all his former bad principles and corrupt practices, and was become a new man. Hence the expressions, putting off the old man, and putting on the new, Ephesians 4:22; Ephesians 4:24.” — Macknight. There is neither Jew nor Greek, &c. — That is, the distinctions, which were before so much regarded, are in a manner done away, with respect to such: for under the gospel dispensation, God pays no regard to persons on account of their descent, their station, or their sex; but all who truly believe in Christ, have an equal right to the privileges of the gospel, are equally in favour with God, and are equal in respect and dignity. The Greek has the same privileges with the Jew, and the Jew may, without offending God, use the same freedom in approaching him with the Greek. To the Judaizing teachers, who imagined that the being Abraham’s children, according to the flesh, would of itself secure their acceptance with God, this must have appeared a most humiliating doctrine. But to the Galatians it was of singular use, to prevent their being seduced by those teachers, who strongly affirmed that the Gentiles could not share in the privileges of the people of God, without being circumcised. There is neither bond nor free — But slaves are now the Lord’s free-men, and freemen the Lord’s servants; and this consideration makes the freeman humble, and the slave cheerful; swallowing up, in a great measure, the sense of his servitude. There is neither male nor female — Under the law, males had greater privileges than females. For males alone bare in their bodies the sign of God’s covenant; they alone were capable of the priesthood and of the kingdom; and heritages belonged to them, preferably to females, in the same degree. For ye are all one in Christ Jesus — Are equally accepted in him; and being made one body in him, believers, of whatever nation, or sex, or condition they be, are all cemented in the bonds of holy love, and animated with the views of the same happiness. And if ye be Christ’s — By faith united to him, who is the promised seed, in whom all the nations shall be blessed; then are ye the true seed of Abraham — And are equally so whether ye be circumcised or not; and therefore are heirs according to the promise — Have a right to the heavenly inheritance by virtue of the promise made to Abraham. 

04 Chapter 4 
Verses 1-3
Galatians 4:1-3. The apostle, having established the consolatory doctrine that believers, in every age and country of the world, are heirs of the promises made to Abraham and to his seed, goes on in this chapter to answer an inquiry which he knew would naturally occur to his readers, but which, according to his manner, he does not formally state; namely, Since all believers, from the beginning, were heirs of the promises, as well as of the things promised, why were they not put in possession of the promises from the beginning, by sending Christ into the world, and introducing the gospel dispensation in the first age; that the promises, especially the promise of pardon and eternal life through faith, might have been published universally, and preserved for the benefit of the heirs in every age; and why were mankind left for so many ages to the direction of the laws of nature and of Moses, neither of which gave them any hope of pardon and eternal life? To this inquiry the apostle answers, that in not giving the heirs the knowledge of the promises, by introducing the gospel dispensation immediately after the fall, God treated them as a prudent father treats his son while under age. During his nonage, he does not allow him to possess the estate, of which he is the heir, because he has not discretion to use it aright; but keeps him in the condition of a bond-man. In the same manner, though believers from the beginning were heirs of the promises, God did not, in the early ages, put them in possession of them, by immediately setting up the gospel dispensation; because, in the first ages, the state of the world did not admit of either the universal publication of the gospel, or of its preservation. And that, as the heir of a great estate must be prepared by a proper education for managing and enjoying it, and is therefore in his childhood placed under persons who instruct him, manage his estate, and supply him with necessaries, till the time appointed in his father’s will for taking possession of his inheritance; so, to prepare believers for the actual inheritance of the gospel dispensation, God judged it proper to continue them for a long time under the bondage of the laws of nature, and of the patriarchal and Mosaic dispensations, that by experiencing the hardships of that bondage, they might be the more sensible of the happiness which they were to derive from the liberty of the gospel. This is the sense of the three first verses, as appears by the following short paraphrase.

Now — To illustrate, by a plain similitude, the pre-eminence of the Christian over the legal dispensation; I say that the heir — Of any estate, however large; as long as he is a child — Or is under age; differeth nothing from a servant — With respect to the free use and enjoyment of his estate; though he be lord of all — Proprietor of it all, by right of inheritance; but is placed under tutors — As to his person; and governors — οικονομους, stewards, as to his substance; until the time appointed of the father — When he shall be deemed of age, and be at liberty to manage his affairs himself. So we — The church of God, heirs of the promises; when we were children — In our minority, were not put in possession of the promises, by the introduction of the gospel dispensation, but, to fit us for it, were placed in bondage — In a kind of servile state; under the elements of the world — Under the typical observances of the patriarchal and Mosaic dispensations, which were like the first elements of grammar, the ABC of children; and were of so gross a nature as hardly to carry men’s thoughts beyond this world. Seeing the apostle, in the close of the preceding chapter, declared that all who have put on Christ, (see on Galatians 4:27-29,) whether they be Jews or Gentiles, are Christ’s brethren, and heirs according to God’s promise, “it is evident that in this chapter, when he speaks concerning the heir, and describes the treatment which, by his father’s appointment, he receives during his minority, his discourse cannot be restricted to the Jews, as if they were the only heirs, but must comprehend the Gentiles also, describing their condition under the discipline of the law of nature, Galatians 4:8. In like manner the persons in bondage to the elements of the world, (Galatians 4:3,) and under the law, (Galatians 4:5,) who are said to be bought off by Christ, (Galatians 4:5,) must be the Gentiles as well as the Jews; because Jews and Gentiles equally were under the discipline [and curse] of law. And having been bought off by Christ, (Galatians 3:13,) they were both of them, after his death, placed under the gospel dispensation, which is the discipline of sons. See Galatians 4:5.” — Macknight.

Verses 4-7
Galatians 4:4-7. But when the fulness of time — Appointed by the Father, (Galatians 4:2,) and marked out by the predictions of the prophets for the accomplishment of this great event; was come — And we were arrived at the age proper for our entering on our adult state, and being put in possession of the promises, by the introduction of the gospel dispensation; God sent forth — From heaven into our world; his Son — Miraculously made, or rather, born, as the word γενομενον may, with equal propriety, be translated; because, although Christ, as to his body, or his human nature in general, might be said to have been made of a woman, and of the seed of David, (Romans 1:3,) yet as he was the Son of God, sent forth from the Father, he was not made at all, much less of a woman. See on Hebrews 1:3-6; Hebrews 7:3. Or the clause may be read, made flesh of a woman, namely, of a virgin, without the concurrence of a man. Made under the law — Under its discipline, in all its rigour; subject not only to the precepts, but to the curse of the law, even the Mosaic law; to redeem them that were under the law — From the curse of it, which he bore in their stead, and from that low, servile state in which they were before; and that he might bring them into a happy liberty from any future obligation to observe its ceremonial institutions. It must be observed, however, that the apostle had not only the Jews in his view here, but the Gentiles also, as is evident from Galatians 4:8, where they are addressed in particular. The law from which all are redeemed, or bought off, was not the law of Moses alone, but the law of nature, as a rule of justification: see note on Galatians 3:13. From both these laws, with the religious institutions attached to them, Christ hath redeemed mankind by his death, that he might place them under the gracious dispensation of his gospel. That we — Whether Jews or Gentiles, who believe; might receive the adoption of sons — Might stand related to God, not only as his people, his true and spiritual worshippers, his subjects and his servants, but also as his sons and daughters; might be peculiarly near and dear to him; made partakers of his nature, favoured with his special guidance, protection, and care; might have continual liberty of access to him and intercourse with him; might have all our wants, ghostly and bodily, supplied by him here, and might be constituted joint heirs with his beloved Son of the heavenly inheritance hereafter. See on John 1:12; Romans 8:14-17. Observe, reader, it is the privilege of true believers in the present life to have the assurance of God’s love, peace of conscience, protection from their spiritual enemies, assistance in times of trial and temptation, and the certain hope of eternal life. And because ye are thus made his sons — By adoption and regeneration; God hath sent forth — From heaven, as he sent forth his Son from thence; the Spirit of his Son — The very same Spirit of truth, holiness, and consolation, which dwelt in his Son; into your hearts — To take up his abode there; crying, Abba, Father — Enabling you to call God your reconciled Father in truth and with assurance, and to call upon him both with the confidence and temper of dutiful children. The Hebrew and Greek word signifying father are here joined together, to express the joint cry of Jews and Gentiles. Wherefore thou — Who believest in Christ, and art a true member of the gospel church, whether born a Jew or a Gentile; art no more — No longer; a servant — As formerly, in a state of bondage, whether to the legal dispensation of Moses, or to the law of nature, and the ceremonial institutions attached to it, by custom or divine appointment; but a son — Of mature age; and if a son, an heir of God — Entitled to the everlasting inheritance, and even to the enjoyment of the all-sufficient God himself; through Christ — Through his sacrifice and intercession, and my interest therein by faith.

Verses 8-11
Galatians 4:8-11. Howbeit — αλλα, but, or however, that ye Gentiles may not foolishly reject, neglect, or forfeit your privileges, as the sons of God, you ought to remember what your condition was while under the elements of the world, and compare it with your present happy state: that then, when ye knew not the one living and true God, ye did service — Performed many degrading, burdensome, irrational, and abominable acts of worship and service, unto them which by nature are no gods — “This is a true description of the idols worshipped by the heathen, for either they had no existence, being mere creatures of the imagination; or, if any of them existed, they were dead men, or evil spirits, or the luminaries of the heavens, [or other creatures of God, as most of the idols of Egypt were,] deified by human folly: and being destitute of divine perfections, they were utterly incapable of bestowing any blessing whatever on their worshippers.” But now, after ye have known the only true God — And his mind and will; or rather are known of God — Are acknowledged, approved, and accepted, as his children; how turn ye again to the weak and beggarly elements — Weak, utterly unable to purge your conscience from guilt, and to inspire you with filial confidence in God, or to change your nature, transform you into his likeness, and to enable you to do and suffer his will: beggarly, or poor; that is, incapable of enriching your souls with such wisdom, holiness, and happiness, as ye are heirs to, or to give you a hope of a blessed immortality after death; whereunto ye desire again to be in bondage — Though of another kind: now to these elements, as before to those idols; changing indeed the form and object of your ceremonies, but retaining many of the same low, perplexing, and unprofitable observances. Ye observe days — Jewish sabbaths; and months — New moons; and times — As that of the passover, pentecost, and the feast of tabernacles; and years — Annual solemnities. The word does not here mean sabbatic years: these were not to be observed out of the land of Canaan. This was addressed to such of the Galatians as had embraced Judaism. Some think this verse should be read interrogatively, Do ye observe? &c, because it seems to intimate a hope that it might be otherwise. As a question, it likewise expresses the apostle’s surprise that the Galatians observed these days. I am afraid of you — See on 2 Corinthians 11:2-3; lest I have bestowed upon you labour in vain — As will be the case if you continue the use of these ceremonies and think to be justified by them together with Christ, Galatians 5:2.

Verses 12-14
Galatians 4:12-14. I beseech you, be as I am — Follow my example in laying aside your opinion of the necessity of the law; for I am — Or rather, I was; as ye are — That is, I was once as zealous of the law as you are; but by the grace of God I am now of another mind: be you so too. See Philippians 3:7-8. Or, as some understand the verse, I beseech you to maintain the same affectionate regard for me as I bear toward you, and candidly to receive those sentiments which I, to whose authority in the church ye can be no strangers, have been inculcating upon you. Ye have not injured me at all — As if he had said, What I have spoken proceeds purely out of love, and not from any anger or ill-will, for which indeed you have given me no occasion, as I have received no personal injury from you. “The apostle having sharply rebuked the Galatians for their attachment to Judaism, checks himself, and turns his discourse into the most affectionate entreaties and expostulations, in which he shows himself to have had a great knowledge of human nature. For he mentions such things as must have deeply affected the Galatians, especially as he expressed them in a simplicity and energy of language which is inimitable.” — Macknight. Ye know how through, or in, infirmity of the flesh — That is, in great bodily weakness, and under great disadvantage from the despicableness of my outward appearance; I preached the gospel to you at the first. And my temptation, which was in my flesh — The peculiar trial wherewith I was exercised, namely, my thorn in the flesh, see on 2 Corinthians 12:7; ye despised not — Ye did not slight, or disdain me; nor rejected my person or ministry on account of it; but received me as an angel of God — As though I had been a superior being come down from heaven; even as Christ Jesus — With as much affection and submission as it can be supposed you would have shown to Christ himself, if, instead of sending me as his messenger, he had visited you in person. The veneration with which the Galatians regarded the apostle at his first coming among them, cannot be more strongly painted than by these expressions.

Verse 15-16
Galatians 4:15-16. Where is then the blessedness ye spake of — On which ye so congratulated one another? Since ye once thought yourselves so happy in my presence with, and my preaching among you, how happens it that you are now so alienated from me? For if it had been possible — If it had been a thing allowable, and I could have received any benefit by it; ye would have plucked out your eyes, and have given them to me — As a convincing proof of your affection for me. Am I become your enemy — Or have you any reason to account me such; because I tell you the truth? — And bear a faithful testimony to the uncorrupted gospel, which I desire to maintain among you in all the purity in which I planted it? “The apostle’s address, in thus putting the Galatians in mind of their former affection and gratitude to him, as their spiritual father, and his contrasting it in this verse with their present temper of mind, is admirable.”

Verse 17-18
Galatians 4:17-18. They zealously affect you — The Judaizing teachers who are come among you express an extraordinary regard for you; but not well — Their zeal is not according to knowledge, neither have they a single eye to God’s glory, and your spiritual advantage. Yea, they would exclude you — From me and from the blessings of the gospel; that ye might effect — Might love and esteem them. Or, as some read this clause, they would exclude us, that is, me, your spiritual father, and my fellow-labourers in the gospel, from your affection, that ye may love them ardently, as the only faithful teachers of the gospel. But it is good — καλον, comely, honourable, and commendable; to be zealously affected always in a good thing — In what is really worthy of our zeal: for as the beauty and excellence of zeal is to be estimated not by the degree of it, considered in itself, but by the object to which it is directed; so too the warmth of your affection toward an object truly worthy of it, should be, at all times, equally maintained; and the same fervent zeal which you have formerly expressed, ought to be manifested by you, not only when I am present with you, but in my absence also, if you really think me to deserve your regards, and have indeed received the truth in the love of it. It may be proper to observe, that the original expression “may refer either to a good person or a good thing, and may be understood of their continuing zealous in their affection, either to himself, or to the truth which he preached; but as he had been speaking of himself in the foregoing verses, he likewise seems to have still in view the warmth of their affection to him when he was present with them; though he expresses it in a graceful way, with such a latitude as may include their zeal for his doctrine as well as for his person.” — Doddridge.

Verse 19-20
Galatians 4:19-20. My little children — Converted to the faith by my ministry. He speaks as a parent, both with authority and the most tender sympathy toward weak and sickly children: of whom I travail in birth again — As I did before, (Galatians 4:13,) in vehement pain, sorrow, desire, prayer; till Christ be formed in you — Till you be made fully acquainted with, and established in, the belief of every part of his doctrine; and till you be so endowed with the graces of his Spirit, that all the mind is in you that was in him. The image here used by the apostle is beautiful and expressive. He alludes to a mother, who, having undergone the labour and pains of childbearing, cannot but be concerned for the safety and welfare of the children, in the birth of which she had suffered so much: and if the life or health of any of them be in imminent danger, suffers distress and anguish of mind, nearly, if not altogether, equal or even superior, to the pain and torture of body she endured in bearing them. So the apostle, who had once before suffered labour and pains like those of childbearing, when he converted the Galatians to the truth, now suffered those pangs a second time, while he endeavoured to bring them back to that faith of the gospel from which they had departed. It is not possible by words to express the anxiety of desire and affection which he felt on this occasion more strongly than he has done by this image; and what a lesson does this teach every minister of the gospel, intrusted with the care of immortal souls! What distress ought they to feel, how deeply ought they to be concerned, when they observe any of the souls that they had gained, backsliding from the truth and grace of God, and drawing back unto perdition! and what anxiety should they manifest, and what pains should they take, to recover and restore them. I desire — Or I could wish; to be present with you now — Particularly in this exigence; and to change my voice — To adapt my manner of speaking to the state you are in; for I stand in doubt of you — So that I am at a loss how to speak at this distance; for though I do not absolutely despair of your recovery and establishment, yet I am not without very discouraging apprehensions, lest, after all the pains that I have taken with you, the good effects of my labours among you should in a great measure be lost.

Verses 21-23
Galatians 4:21-23. Tell me, ye that desire to be under the law — Of Moses, as the rule of your justification; do ye not hear the law? — Regard what it says? how it teaches that Abraham’s children, by faith, who are heirs of the promises, are free from the bondage of the law? “The argument the apostle is going to use being taken from the law of Moses, was urged with much propriety, not only against the Judaizers, who affirmed that obedience to the law of Moses was necessary to men’s salvation, but against those Gentiles also whom the Judaizers had seduced to receive the law. For if the apostle made it evident, from the law of Moses itself, that Abraham’s children, by faith, were free from the bondage of the law, no further argument was necessary to prove that obedience to the law is not necessary to justification.” — Macknight. It is written that Abraham had two sons — Here he illustrates the doctrine of justification by faith, and of the abolition of the legal dispensation, by the history of Abraham’s family, in which it was prefigured. The plain import of what he advances is this: That as in Abraham’s family there were two mothers, and two sorts of children, which were differently treated; so, in the visible church, there are two sorts of professors; some that seek justification by the works of the law, who are in a servile and miserable condition, and shall at last be cast out from the presence of God, and the society of the saints; others that seek justification by faith in Christ, and in the promises of God through him: and these are the free sons of God’s family, and in a happy condition, and shall at last certainly obtain the inheritance of eternal life. The one — Namely, Ishmael, by Hagar, a bond-maid, the other — Namely, Isaac, by Sarah, a free-woman. But there was a great difference between them; for he who was of the bond-woman — That is, Ishmael; was born only after the flesh — In the common order of nature, without any particular promise of God, or any unusual interposition of his power and providence. But he of the free-woman — That is, Isaac; was by promise — Through the strength supernaturally communicated to his parents by the promise, Lo Sarah, thy wife, shall have a son; and, like his mother, being free, was his father’s heir.

Verse 24
Galatians 4:24. Which things are an allegory — That is, a figurative speech, wherein one thing is expressed, and another intended. Or, as Macknight explains the expression more at large: “Properly, an allegory is, when persons and events, present or near at hand, with their qualities and circumstances, are considered as types or representations of persons and events more remote, to which they have a resemblance. Of this kind were the histories of some persons and events recorded in the Old Testament. For the qualities and circumstances of these persons were, it seems, so ordered by God, as to be apt representations of such future persons and events as God intended should attract the attention of mankind. This, however, is to be laid down as a fixed rule, that no ancient history is to be considered as allegorical but those which God himself, or persons inspired by him, have interpreted allegorically. Wherefore, since the apostle tells us that what Moses hath written concerning the wives of Abraham is an allegorical representation of the two covenants by which men are made the church and people of God, and that his sons, by these wives, represent the persons born under the two covenants, together with the treatment they are to receive from God, he must be believed, on account of the inspiration by which he wrote; especially as, in Galatians 4:27, he hath appealed to the prophet Isaiah, as giving the same account of these matters, Isaiah 54:1. And seeing the prophet, as well as the apostle, (Galatians 4:26,) considers Sarah as the mother of all true believers, may we not suppose she was made to conceive her son supernaturally, that she might be a type of the covenant under which believers are regenerated by the power of God; and that her son might be a type of all who by regeneration become members of the true church of God, called, (Galatians 4:26,) the Jerusalem above, which is free, both from the bondage and from the curse of the law? In like manner, Abraham’s son, by Hagar the bond-maid, may have been begotten by the natural strength of his parents, and born in bondage, that he might be a proper representation of such of Abraham’s children as are God’s visible church merely by being his children according to the flesh; consequently a type, or allegorical representation of the Jerusalem which existed when the apostle wrote, or of the then present Jewish church, which was in bondage to the law.” For these two persons — Hagar and Sarah; are — That is, may well be considered as representing the two covenants — Or the two dispensations of the law and gospel, the tenor of which is so different: the one covenant given from mount Sinai, which beareth children to bondage — That is, by this covenant the Israelites were made the visible church of God, and put in bondage to the law, and were, by its curse, excluded from the heavenly inheritance, if they had no other relation to Abraham than that of natural descent; which covenant is typified by Agar. — “The Jews are very properly said to have been brought forth into bondage by the covenant from Sinai, because the worship enjoined in that covenant was extremely troublesome and expensive; particularly their frequent separations on account of uncleanness, their purifications and washings, their numerous sacrifices, and especially their three annual journeys to Jerusalem;” all which things were the more grievous, in that they did not obtain for them justification before God, or peace of conscience; but with whatever anxious care and trouble the Jews that were piously disposed performed these things, their sense of sin and dread of punishment remained as great as before, Hebrews 9:9-10; Hebrews 10:1-3. “Besides, the covenant from Sinai rendered all that were under it slaves, by the rigour of its precepts, and the terror of its curse. But the covenant or law, which went forth from mount Zion, (Isaiah 2:3,) the gospel covenant, by abolishing these ineffectual rites of worship, and by erecting the Christian Church with its spiritual worship, makes all its members freemen and sons, who obey God from love, and who can address him with confidence by the endearing appellation of Father.”
Verses 25-27
Galatians 4:25-27. For this Agar is mount Sinai — That is, is a type of that mount. The whole of that mountainous ridge in Arabia Petrea, of which Sinai was a part, was called Horeb, probably on account of its excessive dryness. It was called by Moses, the mountain of God, (Exodus 3:1,) because on it God gave the law to the Israelites. Grotius says, Sinai is called Hagar, or Agar, synecdochically, because in that mountain there was a city which bare Hagar’s name. It is by Pliny called Agra, and by Dio, Agara, and its inhabitants were named Hagarenes, Psalms 83:6. Whitby thinks the allusion is taken from the meaning of the word Hagar, which, in the Hebrew, signifies a rock. And answereth — Namely, in the allegory; or resembles, Jerusalem, which now is, and is in bondage — As being in subjection to so many ritual observances, and under a sentence of wrath on the commission of the least wilful offence, and as being also in bondage to the Romans. But Jerusalem, which is above — The church of Christ, so called, because its most perfect state will be in heaven; is free —

ελευθερα εστι, is the free woman, that is, is represented by Sarah; who is the mother of us all — Who believe. The Jerusalem above, the spiritual Jerusalem, or church of Christ, consisting of believers of all nations, with the covenant on which it is formed, is fitly typified by Isaac, and his mother Sarah, the free-woman, because she was constituted by God the mother of all believers, on account of her bringing forth Isaac supernaturally, by virtue of the promise. For it is written, &c. — As if he had said, My interpretation of the things respecting Abraham’s wives and sons is not new; it is alluded to by Isaiah 54:1; Rejoice, thou barren, that bearest not — Ye heathen nations, who, like a barren woman, were destitute for many ages of a seed to serve the Lord; break forth, &c., thou that, in former ages, travailest not, for such is now thy happy state, that the desolate, &c. — Ye, that were so long utterly desolate, shall at length bear more children than the Jewish Church, which was of old espoused to God.

Verses 28-30
Galatians 4:28-30. Now — That I may apply what has just been advanced to ourselves; we, brethren — Who believe, whether Jews or Gentiles; as Isaac was — κατα ισαακ, after the manner of Isaac; are children of promise — Are children of God, being children of Abraham and Sarah, by the promise which made him the father, and her the mother, of nations. In other words, we are children, not born in a natural way, but by the supernatural power of God; and as such, we are heirs of the promise made to believing Abraham. And, “if believers, after the manner of Isaac, are children begotten to Abraham by the divine power accompanying the promise, can it be doubted that they were typified by Isaac, and that his procreation was deferred till the bodies of his parents were dead as to these things, that being supernaturally begotten, he might be a fit type of those who by divine power become the seed of Abraham, through faith.” But — Indeed the parallel holds further still; for as then, he that was born after the flesh — That is, Ishmael, in whose production there was nothing beyond the common course of nature, and who was related to Abraham by natural descent only; persecuted him who was born after the Spirit — That is, Isaac, who was produced by the special energy of God’s miraculous power; even so it is now — The carnal Jews, who are the seed of Abraham after the flesh, abuse and persecute us who believe in Christ, and are therefore Abraham’s seed after the Spirit. Ishmael’s persecution of Isaac consisted in his mocking at the feast of his weaning, Genesis 21:9. “No doubt he pretended that by right of primogeniture he was his father’s heir, and therefore he ridiculed the feast made in honour of Isaac as the heir, together with Sarah’s laying claim to the whole of the inheritance for her son. This action was typical of the contempt with which the Jews, Abraham’s natural posterity, would treat his spiritual seed, and their hopes of salvation through faith; typical also of the claim which the natural seed would set up, of being the only heirs of God, because they were first his people.” But what saith the Scripture — Showing the consequence of this? Cast out the bond-woman and her son — Who mocked Isaac. Which sentence, however grievous it might be to Abraham, when pronounced by Sarah, God confirmed, and they were cast out of Abraham’s family. And so, as the apostle’s discourse implies, shall all who reject Christ, and seek justification and salvation by the law of Moses, notwithstanding their boasted descent from Abraham, be cast out of the church and family of God, and rejected from being his people; especially if they persecute them who are his children by faith; and they shall not be permitted to be heirs of his promise with them. So that, as in his birth and condition, his character and actions; so likewise in his being cast out of his father’s house, Ishmael was a fit type of the unbelieving and disobedient Jews. So then — To sum up all; we — Who believe; are not the children of the bond-woman — Are not under subjection to the servile dispensation of the law, nor have any thing to do with it; but we are children of the free-woman — And have the privilege of being called into a state of liberty under the spiritual covenant of the gospel, being free from the curse and bond of the law, and from the power of sin and Satan. 

05 Chapter 5 

Verse 1
Galatians 5:1. Stand fast therefore in the liberty, &c. — The apostle (chap. 3.) having, from Abraham’s justification by faith, proved, 1st, That all who believe in Christ, and in the promises of God through him, are the seed of Abraham, whom God in the covenant promised to justify by faith: 2d, That the law of Moses, which was given long after the Abrahamic covenant, could neither annul nor alter that covenant, by introducing a method of justification different from that which was so solemnly established thereby: 3d, That men are heirs of the heavenly country, of which Canaan was the type, not meritoriously, by obedience to the law, but by the free gift of God: 4th, That the law was given to the Israelites, not to justify them, but to restrain them from transgressions, and by making them sensible of their sins, and of the demerit thereof, to lead them to Christ for justification: further, having (chap. 4.) observed that the method of justification by faith, established at the fall, was not universally published in the first ages, by immediately introducing the gospel, because the state of the world did not admit thereof; and because it was proper that mankind should remain a while under the tuition of the light of nature, and of the law of Moses: also, having declared that the supernatural procreation of Isaac, and his birth in a state of freedom, was intended to typify the supernatural generation of Abraham’s seed by faith, and their freedom from the bondage of the law of Moses, as a term of salvation: the apostle, in this 5th chapter, as the application of his whole doctrine, exhorts the Galatian believers to stand fast in that freedom from the Mosaic law which had been obtained for them by Christ, and was announced to them by the gospel; and not to be entangled again with, or held fast in, (as ενεχεσθε may be rendered,) the yoke of Jewish bondage, as if it were necessary to salvation. “The apostle, though writing to the Gentiles, might say, Be not again held fast in the yoke of bondage, because the law of Moses, which he was cautioning them to avoid, was a yoke of the same kind with that under which they had groaned while heathen. By this precept, the apostle likewise condemns the superstitious bodily services enjoined by the Church of Rome, which are really of the same nature with those prescribed by Moses, with this difference, that none of them are of divine appointment.” — Macknight.

Verses 2-4
Galatians 5:2-4. Behold, I Paul — A divinely-commissioned apostle of Christ; say, that if ye be circumcised — And seek to be justified by that rite, or if you depend on any part of the ceremonial law, as your righteousness, and necessary to salvation; Christ — The Christian institution; will profit you nothing — For you thereby disclaim Christ, and all the blessings which are received by faith in him. I testify again — As I have done heretofore; to every man — Every Gentile; that suffers himself to be circumcised now, being a heathen before, that he is a debtor — That he obliges himself; to do the whole law — Perfectly; and if he fail, he subjects himself to the curse of it. It is necessary that the apostle’s general expression, If you be circumcised, Christ will profit you nothing, should be thus limited, because we cannot suppose that the circumcision of the Jewish believers incapacitated them for being profited by Christ. Besides, “as the preservation of Abraham’s posterity, as a distinct people from the rest of mankind, answered many important purposes in the divine government, their observance of the rite of circumcision, declared by God himself to be the seal of his covenant with Abraham, was necessary to mark them as his descendants, as long as it was determined that they should be continued a distinct people. This shows that the apostle’s declaration is not to be considered as a prohibition of circumcision to the Jews as a national rite, but as a rite necessary to salvation. And therefore, while the Jews practised this rite, according to its original intention, for the purpose of distinguishing themselves as Abraham’s descendants, and not for obtaining salvation, they did what was right. But the Gentiles, not being of Abraham’s race, were under no political obligation to circumcise themselves; consequently, if they received that rite, it must have been because they thought it necessary to their salvation; for which reason the apostle absolutely prohibited it to all the Gentiles.” — Macknight. Christ is become of no effect unto you — See on Galatians 2:21. Or, as the original expression, κατηργηθητε απο του χριστου, may be properly rendered, Ye are loosed, or separated from Christ, and deprived of the benefit you might have received from him. The Vulgate hath, Vacui estis a Christo, Ye are devoid of Christ; whosoever of you are justified — That is, who seek to be justified; by the law, ye are fallen from grace — Ye renounce the covenant of grace in this last and most perfect manifestation of it: you disclaim the benefit of Christ’s gracious dispensation. the apostle’s meaning is, that whosoever sought to be justified meritoriously by the law of Moses, and for that purpose received circumcision, dissolved his connection with Christ, and renounced all relation to, and dependance on him as a Saviour.

Verse 5-6
Galatians 5:5-6. For we — Who believe in Christ, and are his true disciples, having been savingly enlightened in the knowledge of the truth; do, through the influences of the Spirit — Without any of these carnal ordinances; wait for — In sure confidence of obtaining; the hope of righteousness — That is, the righteousness we hope for, and the full reward of it; by faith — The only way in which these blessings can be attained; for it is through faith that we receive this righteousness of God, Philippians 3:9; and by faith we shall obtain the reward. For in Christ Jesus — According to the institution which he hath established, according to the tenor of the Christian covenant, or with respect to our having an interest in and union with him; neither circumcision — With the most punctual observance of the law; nor uncircumcision — With the most exact heathen morality; availeth any thing — To our present justification or eternal salvation; but faith alone, even that faith which worketh by love — That persuasion of, and confidence in, the love of God to us, manifested in his giving Christ to die for us, and in pardoning and accepting us through Christ, which produces in us love to God in return; and obedience, the fruit of this love, and which worketh in us all inward holiness, and worketh by us all outward holiness. “The account which the apostle here gives us of faith,” says Macknight, “deserves attention. He does not say that it consists in the mere speculative belief of the truths of the gospel, nor in a confident persuasion, taken up any how, that we are actually justified, or that Christ hath died for us in particular. These things are nowhere in Scripture represented as constituting justifying faith; and they who trust to them delude themselves. The faith which is counted for righteousness, according to St. Paul, is such a belief [in Christ and] the truth, as worketh in the mind of the believer by love, and maketh him a new creature, Galatians 6:15. The apostle called the attention of the Galatians to this operation of faith, because they were deficient in love to each other, Galatians 5:15.”

Verses 7-10
Galatians 5:7-10. Ye did run well — In the race of faith, love, and obedience; in true, genuine Christianity; believing its truths, experiencing its graces, enjoying its privileges, performing its duties. The exercises of faith and holiness, enjoined in the gospel, are often in Scripture compared to the ancient athletic exercises of the Greeks, especially to the race; because in that exercise the greatest exertions of activity and strength were necessary to obtain the prize, Hebrews 12:1. Who did hinder you — Who hath interrupted you in that good course; that ye should not continue to obey the truth? — In this question the apostle does not ask who the person was that had put a stop to them; but he expresses his surprise and grief at their being stopped. This persuasion — Concerning the Mosaic law, and the necessity of observing it in order to your justification and salvation; cometh not of God, who calleth you — To his kingdom and glory. A little leaven — If it be suffered to continue; leaveneth the whole lump — Operates unseen, till it diffuses itself on every side: that is, a little false doctrine may soon corrupt the judgment in other points, and a small number of seduced persons may soon infect the whole church. It is a proverbial expression, in which the pernicious and infectious nature of erroneous doctrine and vicious example is set forth. Hence our Lord gave the name of leaven to the doctrine of the Pharisees and Sadducees, Matthew 16:11-12. The same name the apostle gives to the doctrine of the Judaizing teachers in this passage, and to the incestuous person, 1 Corinthians 5:7. Yet I have confidence in you — That, on reading this, and being thus warned of your danger; you will be no otherwise minded — Than I am, and ye were, concerning the doctrine of justification by faith; but he that troubleth you — And would pervert your minds from the purity of the faith; shall bear his judgment — A heavy burden, already hanging over his head. The apostle seems to refer to one person chiefly, as endeavouring to seduce them.

Verse 11-12
Galatians 5:11-12. And I, brethren — If, as my enemies insinuate; I yet preach circumcision — As necessary to salvation, and urge it upon the believing Gentiles; why do I yet suffer persecution — From the Jews, as one apostatized from their religion? Probably the person that troubled them took occasion, from Paul’s having circumcised Timothy, to affirm that he preached the necessity of submitting to that rite. Then is the offence of the cross ceased — The grand reason why the Jews were so offended at his preaching Christ crucified, and so bitterly persecuted him for it, was, that it implied the abolition of the ceremonial law. Yet St. Paul did not condemn the conforming, out of condescension to the weakness of any one, to that law; but he did even absolutely condemn those who taught that this was necessary to justification. I would they were even cut off — From your communion; cast out of your church; that thus trouble you — “It by no means agrees with the gentle genius of Christianity, to suppose that the apostle should mean by this, that he wished them dead, or wished that any bodily evil were inflicted upon them by human violence. All arguments, therefore, which are drawn from this text, in favour of persecuting principles, must be very inconclusive.” — Doddridge.

Verses 13-15
Galatians 5:13-15. Ye have been called — By the gospel; into liberty — From the bondage of the Mosaic ceremonies, as well as of sin and misery: only use not liberty for an occasion of the flesh — So as to nourish or gratify any corrupt principle in yourselves or others. But by love serve one another — Use your liberty as may best manifest your love to your neighbour, seeking his edification, or at least doing nothing contrary thereto, Romans 14:13; Romans 14:15. And hereby show that Christ has made you free indeed. For all the law — With which we believers in Christ have any concern; is fulfilled in one word — Or precept; even in this, Thou shalt love thy neighbour as thyself — Inasmuch as none can do this without loving God, (1 John 4:12,) and the love of God and man includes all perfection. But if — On the contrary, from your zeal for, or your zeal against, the Mosaic ceremonies, and in consequence of the divisions which those troublers have occasioned among you; ye bite and devour one another — By evil speaking, railing, and clamour; take heed that ye be not consumed one of another — That your divisions do not end in the total destruction of religion among you, and the entire ruin of your church: for it is certain, by these mutual contentions, you take the readiest way to produce these effects. By bitterness, strife, and contention, men’s health and strength, both of body and soul, are consumed, as well as their substance and reputation.

Verses 16-18
Galatians 5:16-18. I say then — He now explains what he proposed Galatians 5:13; Walk in, or by, the Spirit — Namely, the Spirit of God: follow his guidance, exercise his graces, and bring forth his fruits: at all times endeavour to conduct yourselves as under his influence, and in a way agreeable to the new nature he hath given you. We walk by the Spirit, when we are led, that is, directed and governed by him as a Spirit of truth and grace, of wisdom and holiness. And we walk in the Spirit when, being united to him, or, rather, inhabited by him, we walk in faith, hope, and love, and in the other graces, mentioned Galatians 5:22. And ye shall not fulfil the lust of the flesh — Ye will not gratify any sinful appetite or passion, any corrupt principle of your nature or disposition, which may yet have place in you; such as envy, malice, anger, or revenge. For the flesh lusteth — επιθυμει, desireth; against the Spirit — Your corrupt nature, as far as it remains corrupt, and is unrenewed, has inclinations and affections which are contrary to, and oppose the operations and graces of the Spirit of God: and the Spirit against the flesh — The Holy Spirit, on his part, opposes your evil nature, and all your corrupt inclinations and passions. These — The flesh and the Spirit; are contrary to each other — There can be no agreement between them: so that ye cannot do, &c. — Greek, ινα μη, α αν θηλητε, ταυτα ποιητε, that what things you would, or may desire, or incline to, these you may not do, that is, connecting it with the clause immediately preceding, “though the flesh lusteth against the Spirit, yet the Spirit desireth against and opposes the flesh; that, being thus strengthened by the Spirit, ye may not do the things ye would do if the Spirit did not thus assist you.” This seems to be the genuine sense of the passage. But if ye be led by the Spirit — Of liberty and love, into all holiness; ye are not under the curse or bondage of the law — Not under the guilt or power of sin.

Verses 19-21
Galatians 5:19-21. Now the works of the flesh — By which that inward corrupt principle is discovered; are manifest — Are plain and undeniable. He says works, in the plural, because those of the flesh are distinct from, and often inconsistent with each other. But the fruit of the Spirit is mentioned in the singular, (Galatians 5:22,) the graces thereof being all consistent, and connected together. Which are these — He enumerates those works of the flesh to which the Galatians were most inclined, and those parts of the fruit of the Spirit of which they stood in the greatest need; adultery — A crime to be considered in the first rank of enormities, as being the most prejudicial to society, destroying conjugal happiness, introducing confusion and ruin into families, alienating the affection of parents from their children, causing them to neglect their education; fornication — Which, how light soever heathen may make it, is in the sight of God a very grievous offence; uncleanness — Of every kind and degree; lasciviousness — All immodesty, as the indulging of wanton thoughts, and reading lascivious books. The Greek word means any thing, inward or outward, that is contrary to chastity; idolatry — The worshipping of idols; this sin is justly reckoned among the works of the flesh, because the worship paid to many of the gods consisted in the most impure fleshly gratifications; witchcraft — Or sorcery, as Macknight renders φαρμακεια, observing, that the expression “being placed immediately after idolatry, means those arts of incantation and charming, and all the pretended communications with invisible and malignant powers, whereby the heathen priests promoted the reverence and worship of their idol gods, and enriched themselves. In this sense the word is used concerning Babylon, (Revelation 18:23,) εν τη φαρμακεια σου, By thy sorcery were all nations deceived; that is, by a variety of wicked arts and cheats, the nations were deluded to support Babylon in her idolatries and corruptions. Hatred — Or enmities, as εχθραι signifies; variance — ερεις, strifes; emulations — Transports of ill-placed and ill-proportioned zeal; wrath — θυμοι, resentments; εριθειαι, contentions, as the word appears here to signify; seditions — Or divisions, in domestic or civil matters; heresies — Parties formed in religious communities; who, instead of maintaining true candor and benevolence, renounce and condemn each other. Envyings — Frequently manifesting themselves against the prosperity and success of others; murders — Which are often the effect of such evil dispositions and practices as those above mentioned; and, to complete the catalogue, all kinds of irregular self-indulgence, and particularly drunkenness — Which renders a man worse than a beast; and those disorderly and gluttonous revellings — Or luxurious entertainments, by which the rational powers are, in a great measure, extinguished, or, at least, rendered incapable of performing their offices in a proper manner. Some of the works here mentioned are wrought principally, if not entirely, in the mind, and yet they are called works of the flesh. Hence it is clear that the apostle does not, by the flesh, mean the body, or sensual appetites and inclinations only, but the corruption of human nature, as it spreads through all the powers of the soul, as well as the members of the body; of which I tell you before — Before the event; I forewarn you; as I have told you also in time past — When I was present with you; that they who do such things — Who are guilty of such evil practices; shall not inherit the kingdom of God — Whatever zeal they may pretend for the externals of religion, in any of the forms of it. Awful declaration!

Verse 22-23
Galatians 5:22-23. But the fruit of the Spirit — He says the fruit of the Spirit, to signify that the graces here mentioned are the natural, genuine product of the influences of the Spirit upon the mind of man. It is not possible to give a higher praise to any temper of mind, or course of life, than to say, it is the fruit of the Spirit of God; is love — To God, his people, and all mankind, the source of all the other fruits; joy — Arising from a sense of the remission of sins, of the favour of God, of adoption into his family, and being constituted his children and his heirs; from a lively hope of the heavenly inheritance, the testimony of a conscience void of offence toward God and man, (2 Corinthians 1:12,) communion with God, and an earnest of heaven in our hearts. Peace — Namely, with God, and in our own consciences, and a disposition, as far as possible, to live peaceably with all men; long-suffering — That is, patience in bearing with the infirmities, and faults, and even injuries of others; gentleness — Toward all men, ignorant and wicked men in particular, implying sweetness of speech and manners; goodness — A benevolent and beneficent disposition, with all that is kind, soft, winning, and tender, either in temper or behaviour, as the Greek word αγαθωσυνη implies; faith — Or rather fidelity, as the word here evidently signifies, namely, in engagements, promises, and trusts, or what we call good faith and uprightness in men’s dealings, neither, in any instance, imposing upon others, nor failing in any of those engagements which it is in our power to fulfil; meekness — Or calmness under provocations, holding all the affections and passions in an even balance; temperance — In the use of meats and drinks, and all animal gratifications: Against such holy and happy dispositions, there is no law — By this observation, the apostle intimates that the graces and virtues here mentioned are so manifestly excellent, that they not only never were forbidden by any human law, but that there never hath been any nation which did not acknowledge their excellence, and give proofs that they did so, by making them objects either of their public or their private institutions. And those who in the general course of their lives bring forth these amiable and benign fruits of the Spirit, are, by the grace of the gospel, freed from the condemning sentence of the divine law.

Verse 24
Galatians 5:24. And they that are Christ’s — Who are true believers in him, and therefore possessed of union with him, and shall be finally owned as belonging to him; have crucified the flesh — Have doomed it to a certain death, like the body of one that is nailed to a cross, and left to expire upon it; with the affections and lusts — All its evil passions, appetites, and inclinations. The word affections, or passions, as παθηματα should rather be rendered, as distinguished from the lusts of the flesh, are pride, self-will, discontent, anger, malice, envy, revenge. “This is a beautiful and affecting allusion to our Lord’s sufferings on the cross. The restraining of our fleshly lusts may be very painful to us, as the word crucify implies. But the same word, by putting us in mind of Christ’s suffering much greater pain for us, touches all the generous feelings of the heart, and excites us, from gratitude to him, to disregard the pain which so necessary a duty may occasion to us.”

Verse 25-26
Galatians 5:25-26. If we live in, or by, the Spirit — If we are indeed raised from the death of sin, and made alive to God by the operation of his Spirit, and if this spiritual life is continued to us by his indwelling presence in our souls; let us walk by and in the Spirit — Being under his influence, and following his guidance in all our thoughts, tempers, words, and actions. See on Galatians 5:16. Let us not be desirous of vain glory — Of the praise or esteem of men. They who do not carefully and closely follow the drawings, and attend to the leadings, of the Spirit of God, easily slide into this: the natural effects of which are provoking to envy them that are beneath us, and envying them that are above us. Reader, art thou indeed a true believer in Christ? and dost thou, therefore, live in the Spirit of God, so that his gracious influences are the very life of thy soul? then make it thy care also to walk in the Spirit, to regulate every action of thy life, and every sentiment of thy heart, by a becoming regard to him; guarding solicitously against any thing that would grieve him, and encouraging those friendly offices of his, by which thou mayest be trained up in a growing meetness for the society of the blessed spirits above, and for that world where the polluted flesh, the corruptible body, having been laid aside for a season, shall be raised as pure as it shall be glorious, in the image of that Saviour whose discipline teaches us to seek the victory over it, and whose grace enables us to obtain it. 

06 Chapter 6 

Verse 1
Galatians 6:1. Brethren, if a man be overtaken in — Greek, προληφθη, surprised into; a fault — Through his ignorance, inattention, or the stress of temptation, not considering sufficiently what he is going to do; ye who are spiritual — Who have received the Spirit of truth, grace, and wisdom, and who continue to live and walk by and in the Spirit; restore such a one — By reproof, instruction, or exhortation. Every one who can, ought to help therein; only in the spirit of meekness — Gentleness, and love: qualities essential to a spiritual man, and on these lies the whole force of the cure. Considering thyself — The plural is beautifully changed into the singular. As if he had said, Let each take heed to himself; lest thou also be tempted — That is, fall by temptation; which, being still in the body, thou art liable to do, and therefore may stand in need of the same kind office from thy brother, which thou art now called to render to him. Temptation easily and swiftly passes from one to another, especially if a man endeavours to cure another without preserving his own meekness; and a consciousness of our own frailty should dispose us to be merciful toward those that fall.

Verses 2-5
Galatians 6:2-5. Bear ye one another’s burdens — Sympathize with and assist each other, in all your weaknesses, grievances, trials. The apostle alludes to the custom of travellers, who, when too heavily laden with their baggage, relieve one another by bearing the burdens of the weak or fatigued, and in that manner show their good disposition toward each other; and so fulfil the law of Christ — Even that law of love, which he particularly and especially enjoins, terming it his new commandment, and making it the distinguishing mark of his disciples; and surely we may willingly receive that law from one who was himself such an unequalled example of love, and who with so gracious a sympathy bore our burdens of sorrow, and carried away the load of our guilt. For if a man — If any one; think himself to be something — Above his brethren, and take up an overweening opinion of himself; when he is nothing — Like what he apprehends himself to be; and in particular if he be so conceited of his own sufficiency, as to imagine that he is able to resist temptation by his own strength, or by the strength of inherent grace, and thereupon insults over or despises his fallen brother, in comparison of himself, and is not compassionate and friendly to him; he deceiveth himself — Is entirely mistaken in the judgment he forms of his own state and character. But let every man — To prevent so great an evil; prove his own work — Narrowly examine all he is, all he has, and all he doth; and then — If his spirit and conduct be found agreeable to the rule God has given him, and so be approved by God; he shall have rejoicing in himself — In what God has done for him and in him, by pardoning and renewing him, and enabling him to walk before him in all well-pleasing; he will find matter of comfort in knowing that his heart is right with God, and that he has his conversation according to the gospel; and not in another — That is, not in the applause he receives from another, nor in glorying over others, as inferior to himself in gifts or graces, in holiness or usefulness. For every man — In the day of final judgment; shall bear his own burden — Shall give an account of himself to God; shall answer for his own actions only, and not for those of others.

Verse 6
Galatians 6:6. Let him that is taught in the word — Who is instructed in the doctrines and precepts of the gospel; communicate unto him that teacheth — According to the ability that God hath given him; in all good things — All such temporal things as he stands in need of. If, says Macknight, “the teachers, who by spiritual gifts were supernaturally qualified to instruct others, deserved to be liberally maintained, how much more is a liberal maintenance due to those, who, not possessing the [extraordinary] spiritual gifts, are obliged to spend a great deal of time and money in fitting themselves for their office, and who employ themselves assiduously in discharging it!”

Verse 7-8
Galatians 6:7-8. Be not deceived — As if he had said, It is an easy thing for interested men to find excuses for the neglect of this and other liberalities, which are required for the support and propagation of the gospel of Christ; but do not delude yourselves in this or any other such matter, by the treachery of your own hearts, which may more fatally impose upon yourselves than upon any others. For God — Who searches all hearts, and observes all external circumstances; is not mocked — Or, to be mocked by such vain pretences, although they attempt to mock him, who think to reap otherwise than they sow. For — As in the natural, so in the moral world; whatsoever a man soweth — Whether it be good or bad, whether he be liberal or sparing in it; that shall he also reap — The return shall be answerable thereto, both with respect to the kind and degree of it. For he that soweth to his flesh — That yields to his unhallowed passions and appetites, and follows the desires of his corrupt nature; or that employs his substance, time, and thoughts, merely or chiefly in gratifying and indulging the flesh, or for the satisfaction of his own bodily necessities, conveniences, or pleasures; shall of the flesh — Out of this very seed; reap corruption — The utter destruction of his soul and body. But he that soweth to the Spirit — That follows the Spirit’s guidance in his dispositions, words, and actions, and, under the influences thereof, employs his abilities of body and mind, his time, talents, and possessions, to promote true religion in himself and in those about him; shall of the Spirit — By his continued assistance and grace, and as the fruit of what is thus sown; reap life everlasting — When he shall leave the world, his immortal spirit shall inherit eternal felicity; and whatsoever his portion may be now, he shall be fully recompensed at the resurrection of the just, (Luke 14:14,) when all the hope of the sinner is perished.

Verse 9-10
Galatians 6:9-10. And — Having then such a prospect of felicity before us; let us not be weary — Greek, μη εκκακωμεν, let us not be discouraged, or flag; in well-doing — Or in sowing to the Spirit, whatever labour and fatigue, whatever expense and difficulty, it may be attended with; for in due season — When the harvest is come, or in that proper time which the wisdom and goodness of God hath appointed, and for which it is our duty and interest patiently to wait; we shall reap — Abundant and ample fruit; if we faint not — If we do not suffer our hands to hang down, either through lukewarmness and sloth, or through timidity and fear. As we have, therefore, opportunity — That is, while God continues life to us, and the season of sowing lasts; let us — According to our ability, at whatever time or place, and in whatever manner we can; do good — Of every possible kind, and in every possible degree; unto all men — Neighbours or strangers, good or evil, friends or enemies; but especially unto them who are of the household of faith — Who, being united to us in the bonds of Christian faith and love, are on that account of the family of God, and our brethren and sisters in Christ; and therefore have a peculiar claim to our regard. Observe, reader, the opportunity here spoken of for doing good, generally speaking, is our life-time; but there are also many particular opportunities frequently occurring from time to time. Let us remember Satan is quickened in doing hurt by the shortness of the time; (Revelation 12:12;) by the same consideration let us be quickened in doing good.

Verse 11
Galatians 6:11. Ye see how large a letter — St. Paul had not yet written a larger to any church; I have written with my own hand — In testimony of my great affection for you, and concern for your spiritual welfare. He generally wrote by an amanuensis. The original expression here used, πηλικοις γραμμασιν, which we render how large a letter, is, by Whitby, Doddridge, and some others, following Jerome, Chrysostom, and Theophylact, translated, with what kind of, or with what large letters I have written unto you, supposing it to be an apology for the in elegance of the writing. For from the apostle’s making use of an amanuensis in his other letters, they infer that he was not accustomed to write Greek. “The inference, however,” says Macknight, “does not follow. Eminent men, much engaged in affairs, commonly employ others to write for them, notwithstanding they are able to write very well themselves. I therefore prefer the translation in our Bibles, which represents the apostle as informing the Galatians that he wrote this large epistle with his own hand, to show how anxious he was to reclaim them from their errors, and to give them the fullest assurance of the truth of the doctrines contained in it; and that he uniformly preached the same doctrines everywhere.”

Verse 12-13
Galatians 6:12-13. The sum of all is this: As many as desire to make a fair show — Or appearance; that is, to preserve a fair character; in the flesh — In external things, or with respect to their observing the Jewish rites and ceremonies; these would constrain you — Gentile converts, both by their example and importunity; to be circumcised — And subject, with them, to the carnal ordinances of the law. The apostle’s meaning is, that the false teachers wished to appear well in the eyes of the Jews, on account of their attachment to the law of Moses, which in other passages he terms the flesh, in opposition to the spiritual dispensation of the gospel. Only lest, &c. — As if he had said, They do not act thus with a single eye to the glory of God, or from a principle of conscience, but only lest they should suffer persecution — From the unbelieving Jews; for the cross of Christ — For maintaining that faith in a crucified Saviour is alone sufficient for justification. It is well known that the Jewish chief priests and elders were great persecutors of the disciples of Christ, and began their persecution very early. See John 9:22; John 12:22; John 19:38. Now it seems the mandates of their council were received with implicit submission, even by the synagogues in the Gentile countries, Acts 9:2. The false teachers, therefore, of whom the apostle speaks, to recommend themselves to these rulers at Jerusalem, who stirred up the unbelieving Jews every where against the Christians, fell upon the scheme of blending Judaism with the gospel; and, as the apostle informs us, urged the Gentiles to receive circumcision, merely that they themselves might not be persecuted for the gospel doctrine of salvation through a crucified Messiah. For neither they themselves — Who are circumcised, and so are solemnly obliged to observe the whole of it; keep the law — Namely, in other points of greater importance; so far are they from a real zeal for it, or from acting uprightly and conscientiously in this matter; but desire to have you circumcised, that they may glory in your flesh — May boast of you as their proselytes, and make a merit of this with the other Jews.

Verse 14
Galatians 6:14. But God forbid that I should be actuated by any such selfish or worldly views, or should glory — Should boast of any thing I have, or am, or do, or rely on any thing for my acceptance with God; save in the cross of our Lord Jesus Christ — In what Christ hath done and suffered for me; by whom — Or, as the words may be understood, by which cross; the world is crucified to me — All the things and persons in it are to me as dead things, and therefore as nothing; and I unto the world — I am dead to all worldly pursuits, cares, desires, and enjoyments. Or, as Dr. Doddridge paraphrases the clause, By the reliance which I have for justification on Christ’s sufferings and death, and by the believing views I have thereof, I am made indifferent to all things here below; “so that I view the world, as little impressed by all its charms, as a spectator would be by any thing which had been graceful in the countenance of a crucified person, when he beholds it blackened in the agonies of death; and am no more affected by the objects round me, than one who is expiring would be struck with any of those prospects which his dying eyes might view from the cross on which he was suspended.” Or, more concisely, the world is crucified to believers, in that, by the firm expectation of eternal life, grounded on Christ’s cross, that is, on his death and resurrection, the world, like the dead carcass of a crucified malefactor, is stripped to them of all its vain allurements. And they are crucified to the world by Christ’s cross, in that “it inspires them with such principles, and leads them to such a course of life, as renders them, in the eyes of the world, as contemptible, and as unfit for their purposes, as if they were dead carcasses. All believers, therefore, after the apostle’s example, justly glory in the crucifixion of their Master, not only as it is the foundation of that assured hope of pardon which they entertain, but as it is an effectual principle of their sanctification.” — Macknight.

Verse 15-16
Galatians 6:15-16. For in Christ Jesus — (See on Galatians 5:6,) neither circumcision availeth any thing, nor uncircumcision — To prove that we are accepted of God, and possessed of genuine religion; but a new creature — Or, a new creation, described 2 Corinthians 5:17, where see the note, as also on Galatians 5:6; where the same true and vital religion is termed, faith which worketh by love, implying the renovation of the whole man, by the power of the Divine Spirit, and producing universal, constant, and persevering obedience to God, or the keeping his commandments; which (1 Corinthians 7:19) is opposed to circumcision and uncircumcision, as here a new creation, and Galatians 5:6, faith working by love, is opposed to these things. Compare these passages, and the notes on them, with each other. As many as walk according to this rule — 1st, Glorying only in the cross of Christ; 2d, Being crucified to the world; 3d, Created anew; peace be on them — That peace, which is the fruit of justification and a new creation, Romans 5:1. And mercy —

The source of that peace, and of every blessing enjoyed by fallen and sinful man, temporal or spiritual; and upon the Israel of God — That is, the church of God, which consists of those, and only those, of every nation and kindred, tongue and people, who walk by this rule.

Verse 17-18
Galatians 6:17-18. Henceforth let no man trouble me — By calling my commission, my doctrine, or my faithfulness in question; or with contentions against my office, quarrels and disputes on account of my renouncing circumcision and the ceremonies of the Mosaic law; for I bear (and affliction ought not to be added to the afflicted!) in my body the marks of the Lord Jesus — That is, of my being his persecuted servant; marks of far more importance, and which I think much more honourable, than circumcision; even the scars which I have received by stripes, blows, bruises, and chains, endured in his service, which ought to endear me to all who have a due regard to him. Because the word στιγματα denotes marks made by burning, some suppose that the apostle had in his eye those servants in the heathen temples on whose foreheads the name of the god to whom they belonged was in that way imprinted, and under the immediate protection of which god such servants were supposed to be. Hence the worshippers of the beast (Revelation 13:16) are represented as having a mark on their right hands, or on their foreheads, whereby they were known to be its worshippers. In like manner the servants of God are said to have his name on their foreheads, Revelation 22:4. In allusion to these customs, it is thought that the apostle calls the scars of the wounds which he received in Christ’s service, the marks of the Lord Jesus. For besides his having been stoned and left for dead in the streets of Lystra, as he was five times scourged by the Jews, and thrice beaten with rods by the Romans, (2 Corinthians 11:24-25,) it is probable he had suffered some of these punishments before this epistle was written, and that they had left scars in his body, by which he was distinguished as the servant of the Lord Jesus. Brethren, the grace — The unmerited favour, and the enlightening, quickening, sanctifying, and comforting influences of his Spirit; be with your spirit — To guide, animate, renew, purify, and comfort you in the ways of truth and peace, of wisdom, piety, and virtue. Thus, although the apostle’s rebukes in the former part of this epistle were sharp and cutting, and although he seems to have treated the Galatians with some severity; yet having expressed his persuasion, that after reading what he had written they would not think differently from him in the principal articles of the Christian doctrine, (chap. Galatians 5:10,) he here shows his love 

